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Preface 

The way we conduct ourselves speaks much of the values we 
hold. Likewise, the way we dress reflects our cultural heritage, 
religious values, and speaks a language of its own. A religiously 
dressed person portrays piety and a definite set of values. 

Islam is not merely a belief structure, but a complete code of life. 
Not only does it provide guidelines for every aspect of life, but it 
further endeavours to reconcile the inner with the outer, the 
mundane with the spiritual and the metaphysical with the realistic. 
It is possessed of a harmonious and moderate outlook, and 
emphasises that whatever is within should be reflected without — 
failure to do so tends to lead to either fanaticism or liberalism. 

Our attitude towards the Islamic attire should be likewise 
understood. The Islamic headgear too is fashioned in a particular 
way and for a particular purpose, It represents the noble qualities 
of submission, humility, and discipline. Whatever the design, the 
headgear reflects Islam and one’s attitude towards Divinity. 

. Indeed, the headgear is not unique to Islam, It was also prevalent 
in other customs, and also reflected a certain ethos. The first 
reference of head-dress is found in the pre-historic rock paintings 
which were created by hunter- gatherers some ten to thirty 
thousand years ago. In the Indian rock art sites of Kumaun and 
Bhimbetka or in Rock art sites in Kerala one can find enormous 
reference of visual records that depict people wearing the 
headgear. During the Byzantine civilization in the ll 01 century 
head-dress became a regular feature which was later passed onto 
the European world, whereas Indian society was sporting head- 
dress as a regular costume by 10 000 B.C.E. 

As part of the requirements of the oath, most of the nations of 
Europe demanded (and some still demand) that the Jews swear 
with their heads covered. A law of Hungary issued in 1517, 
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demands that a Jew should swear "P ileum Judaicum in capite 
hcibens". Similar are the laws of Saxony, Nov. 22, 1838; May 13, 
1839; and May 30, 1840; of Schaumburg-Lippe, March 19, 1842; 
of Denmark, 1843; of Brunswick, Jan. 14, 1845; and of Austria, 
1846. In a trial at a police court in London, a Jew swore with 
uncovered head, and the attorney for his opponent objected to the 
oath, because the Jews did not consider such an oath valid; and the 
judge sustained the objection ("Jewish Chronicle," Aug. 9, 1901, 
p. 17). Jewish custom has for ages required men to cover the head 
in order to show their humility and reverence before God. 

Yet, headgears are not a simple head-cover, but it has a mystic 
socio-religious semblance and has served as a customary symbol 
in man’s socio-cultural endeavour. Behind every size, shape or 
colour there is a meaning which signifies the origin of wearer, his 
dialect, religion, caste and as well as his profession. 

It is not insignificant then that describing the dress of the Muslim 
populace Captain Burton in his account of Zanzibar (1:382) says: 
" The Arab's head-dress is a kummth or kofiyyah (red fez), a Surat 
calotte (afiwah) or a white skull cap worn under a turban 
(kilemba)." (In Islam, the rule of identification holds relevant. The 
historian an’d hadith master, al-Turtushi, relates in his book Siraj 
al-muiak-th&l ‘Abd al-Rahman ibn Ghanam said: "When 'Umar 
ibn al-Khailab (RA) made peace with the Christians of Syria... we 
took upon ourselves an oath that... [among other conditions] we 
shall not attempt to imitate the Muslims in their dress, whether 
with the qalansuwa, the imama, the sandals , or parting the hair. " 
This amplifies the need for Muslims to be distinct from other 
religions and cultures in dress just as they are distinct from them 
in belief in all times. Above all, the Muslim mode of dressing is 
deemed necessary for the fear of Allah to manifest itself in man's 
general bearing. 
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Allah Ta'ala reward him for his efforts in highlighting the 
importance of the Islamic headgear. He has described the Sunnah 
headgear in a most scholarly and commendable manner. In an era 
when one sees more hair than headgears, outside and even in the 
Masjid, a book of this nature is most welcome. Indeed, wearing 
the headgear is not ritualistic at all, and it should form part of our 
overall efforts of reviving the Sunnah and the spirit of Islam. 

We pray that our love for Islam be increasingly reflected in our 
dressing and attire -Amin. 

Mawlana Ashraf Dockrat 

Dar al-Salam Islamic Research Centre, Pretoria 

Friday 15 th Nov. 2002 // 10 th Ramadan 1423 



Maulana Husain Kadodia has taken great pains to establish the 
headgear in the light of the sunnah and other reliable sources. May 
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• / • • 

Tbs Muslim Ummah at large is passing through a very trying and 
•raihnfcat period. Muslims everywhere and the practices of Islam 
have become the targets of ridicule, cynicism and often misguided 
or uninformed mistrust. No stone has been left unturned to 
undermine Islamic beliefs and practices. These times have indeed 
become reminiscent of the period referred to by our beloved 
Prophet & where he equated the difficulty of practising upon true 
Islam with holding onto a blazing coal of fire. 

Extremely distressing is the observation that the attack on Islam 
has also taken on an ideological form. “Scholars” and modern-day 
"enlightened thinkers” having donned the garb of religious clerics 
and jurists, deviously question the authenticity of accepted Islamic 
practices, thereby sowing the seeds of doubt in the minds of the 
lll-mfonned masses. Even those practices upon which the very 
identity’ of a Muslim hinges and which were meticulously upheld 
and adhered to throughout the glorious centuries of Islam by our 
pious predecessors, are targeted. 

A classical example is the ludicrous and shocking claim that the 
topi and turban are not part of the Sunnah and strict adherence to 
this noble practice will in fact constitute bid' ah (religious 
innovation)^ sad and telling testimony as to how low the general 
level of Islamij; knowledge is, especially among the youth, is the 
manner in-which this baseless assertion has taken root in the 
Muslim masses. What is more worrying is that such a callous 
disregard for the beliefs and practices of our pious predecessors 
(Sahabah, Tabi'in, Aimmah Mujtahidm etc) means that very 
difficult times lie ahead for us. If we are no longer^going to regard 
as sacred the knowledge and practices of our pious elders, then 
Allah only knows what of true Islam will be left in us, now that 
this cancer has taken root. 

One cannot possibly overstate how important and relevant a piece 
of work this book (The crown of a believer) is, under the present 
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circumstances. Not only does it succinctly succeed in proving 
beyond doubt the relevance of the topi, but it also sounds out a 
clear and explicit message: 

“In every era Allah will use his chosen ones to defend and 
uphold the true way of life of Rasulullah & regardless of the 
plots and ways of the enemies of Islam.” 

The truth will prevail and it is clearly accessible for those who 
seek it. To this end we express our sincere gratitude to Ml. Husain 
Kadodia for this excellent Khidmah (service) of din and we make 
du'a that Allah Ta'ala keeps him firm on Iman and takes much 
more work from him. 

Moulana Ahmed Suleman Khatani 
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Following the Sunnah of Rasillullah ig, is the only source of glory 
and success, for Allah has commanded us to follow him and has 
guaranteed us guidance if we do so. 

Those who understood this command best were the Sahabah ■&,- 
the illustrious companions of Nabi We therefore find them 
clinging to every aspect of the life of Nabi The classification of 
his actions into sunanul huda- practices carried out as an act of 
worship- and sunanuz zawaid- practices carried out more as a 
habit- was unknown to them. The mere fact that it is a Sunnah of 
Rasulullah & was sufficient for them to realise that we have to 
follow it. 

On account of the great importance attached by the Sahabah & to 
following the Sunnah, the Sahabah & have also become role 
models of the Sunnah. We have therefore been ordered, in both 
the Qur'an and Ahadith, to follow these great flag-bearers of the 
Sunnah. From amongst these great sunnats, is the Sunnah of 
keeping the head covered at all times, 

This book is a collection of narrations, as well as statements of 
'ulama concerning the Sunnah of the topi (Islamic headgear). 1 
Special attention was given to discussing the significance of the 
topi and the importance of covering the head when in salah. 

May Allah accept this humble effort! 

Amin 



^ 

1 ‘Topi’ is an urdu word for the hat worn by Muslims. We have used it 
throughout this book on account of its widespread usage. 



The Sunnah of covering the head 

All praise is due to Allah who granted us clothing to cover our 
bodies and beautify them. Peace and salutations be upon His 
messenger, Muhammad From amongst the noble Sunan 
(practices) of Rasillullah & is that he covered his head at all times. 
He generally adopted the turban for this purpose, but would, at 
times, wear only a topi (Islamic headgear). This practice was 
adopted by the Sahabah and has remained the practice of the 
'Ummah from then onwards. 

It is only recently that a group arose, claiming that covering the 
head has no place in Islam; instead they have relegated it to the 
place of a ritual or custom. 

To backup their ridiculous claims, they assert that there exist no 
ahadith (narrations of Rasillullah 4) proving that Nabi £& wore a 
topi, conveniently sidestepping the issue of the turban, as it is 
proven from many authentic ahadith. 

In this book I intend to show that this claim of theirs is baseless; 
rather there are dozens of ahadith discussing the topi of Nabi in 
addition to hundreds of other narrations showing the topi of the 

Sahabah & and the Tabi'in and the great importance they 

attached to it. 

I have also quoted extensively from the great scholars of the past, 
who testified to the lofty position held by the topi in Islam. 

My secondary aim is to show that, as many different types of topis 
are proven from ahadith, one may adopt any material, style or 
colour of topi with the assurance that he is following the Sunnah. 

Great efforts were made to ensure the authenticity of every 
narration quoted; I have therefore devoted a special chapter to 
outlining the authenticity of the narrations in this book. 
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While I have tried my utmost to ensure that the book is free of 
errors, I am only human and thus prone to err. 

I would greatly appreciate being informed of errors of any type in 
this book, so that they could be rectified in future editions. 

I would also like to extend a request to all 'Ulama and scholars of 
din to please forward to me any other narrations they come across 
concerning the topi, as well as any suggestions they have 
concerning this book. 

I jpi ill !*£’!;*- 
A j JjS 1 ' J&J 

Moulana Husain Kadodia 
65 Mountbatten Drive, 

Reservoir Hills, 

Durban, 

4091. 

Ph. 27 + 3 1 + 262394 1 
Email: hkadodia@yahoo.com 



The authenticity of the narrations in this 
book 

When discussing the viability of a hadith as proof, we divided the 
narrations into three categories: 

I. Strong- this includes ‘sahih’ and ‘hasan’ narrations, as 
well as ‘hasan li ghairihi’ i.e. those weak narrations that 
are classified as - strong on the basis of their being 
supported by other narrations. 

II. Weak- by these we mean such narrations that have slight 
weaknesses in them. This may be used , to show the 
desirability of a certain act or to back up other narrations. 

III. Very weak- these are such narrations that may only be 
quoted if their weakness is mentioned at the same time. No 
law at all may be extracted from such narrations. 

In this book we used the first group as our main source, taking 
support from the second group when the need arose. The status of 
the chain of narrators of each hadith is clearly mentioned in the 
footnote accompanying it; however we kept it in the Arabic 
language, .as the terms used are quite intricate and generally only 
understood by those familiar with Arabic. However, if an 
extremely weak narration was quoted, then this was pointed out in 
the English text as well. 
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The different types of narrations 

The narrations in this book are of two types: 

I, Marfu'- The statements of Rasulullah S concerning 
covering the head or narrations concerning the top! of 
Rasulullah &f>. 

II. Mauquf- The narrations concerning the top! of the Sahabah 
<&, the Tabi'in & f+t - j or those after them. 

When quoting narrations from the first category, we endeavoured 
our utmost to find judgements of the leading muhadithin (scholars 
of hadith) concerning the strength of each narration. An in-depth 
study was conducted into every narration, to such an extent that, at 
times, hundreds of books were referred to resulting in over a week 
being spent on one hadith. The summary of each study can be 
found in the footnote under the respective hadith. 

When checking the narrations of the second group, the difficulty 
we encountered was that very few muhadithin have ever discussed 
the condition of these narrations. We thus had to check up each 
narrator individually, to ascertain his reliability. This was quite a 
daunting task, as the narrations of this type, in this book, number 
over 1 00. Each narration has a chain of transmission containing 4 
to 10 narrators. Thus over 500 narrators had to be scrutinised 
according to the standards laid down by the leading scholars of 
hadith. 

Errors have undoubtedly occurred, but we tried to keep them to a 
minimum by double-checking everything and by relying on the 
accepted and trusted books of ‘Jarh wat Ta'diT- the field of 
ascertaining the strengths and weaknesses of narrators. 

We relied to a great extent on the books of Ibn Hajr Asqalani, 
Sbamsudin Azh-Zhahabi, YOsuf Mizzi and Khatib --Baghdadi. 
Great support was also taken from the works of Imam Bukhari, 
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Ibn Ab! Hatim RSzi, Ibn Hibban, Ibn Asakir, As-Sam' an! 
and many others. 

The majority of the narrations in this book were taken from such 
books of hadith and history that mention a chain of transmission 
with each narration, thus each narration was checked to determine 
its strength. Many narrations were however, taken from the 
reliable books of history which either do not mention the chain of 
narrators or if they do mention them, then the need was not felt to 
check up these narrations on the basis of the reliability and 
authenticity of these books eg. Al-Bidayah wan Nihayah of Ibn 
Kathir, Tarikhut Tabari, Siyaru A'lamin Nubala of Az-Zhahabi 
etc . 2 



:^> 2 

J ^}U_S'U fJj jM pjj I iiJl lS-^- 1 Ji • 

. . r v_Ji ^ I fij jx 

£ (4~~* <f ^ " Cr >w “ i • 

J — « jf jit j Jj‘j -li J jl " Ojiiy si A 1 * 
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The number of narrations in this book 

The total number of narrations that we could find concerning the 
topi is over 250. 

40 of these are Marfu" (concerning Nabi &), while the remainder 
are Mauquf (concerning the Sahabah ■& and others). The 
overwhelming majority of these narrations are strong while there 
are weak ones as well. 

We inserted these narrations into their relevant chapters where 
possible and mentioned all the Marfu' narrations as well as a 
summarized discussion of their strength, in Arabic at the end of 
the book. 
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The topi 
What is a topi? 

The word ‘topi’ is an Urdu word; however it will be used throughout 
this book because of its widespread usage. 

The Arabic equivalent is Ul* ‘qalansuwah 5 . This is the word used 
for the topi in most of the ahadith as well as in the books of history. 

The definition of the qalansuwah is: 

“A covering for the head which 

□ is black, white or any other colour, 

□ generally has both an inner and outer-lining but sometimes 
only has one lining, 

□ is found both with earflaps and without them, 

□ is made of fabric or leather, but generally of fabric arid 

□ a turban is generally worn over it.” 1 



Many other words are also used for the topi in the Arabic language. 
These will be discussed in detail in the chapter concerning the 
different types of topis. Here we have sufficed on just listing some of 
them: 




, , 0'> , sms 

* / + + 

, j ’£>')= , ££li , u-frf 
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The history of the topi 

Historians have mentioned very little concerning the origin of the 
m^and the different phases it passed through, 

' AUamah Ibn Ja'far Al-Kattani •&' - — t~j mentioned that we could 

gauge iiow long the topi has been in vogue, from the narration of 
Tiimzzlu in which mention is made of the topi of Musa am. 2 

’Allaatgh ‘Azizi iiii has written that topis were very common 
amongst the Arabs, from the time when Nabi & was sent to them.-* 

Abo! Qasim Al-Baihaqi Ai has mentioned that the first person to 
adopff Use topi was Shith, the son of Adam &3. 4 

Be great scholar, Shaikh Abubakr Ibn 'Arabi in has, in his 

ccoaaoeatajy of Tirmizhl, “AridhatuI Ahwazi’ (Vol. 7 Pg. 242), 
dassifiedthe topi as part of the attire of the Prophets m and of those 
paousones who tread the path towards Allah. 

j s j — d 5 (• ys" *j jit ojj j m y i-ujji 1 

CtT Jli ^-Ull jc- Y av/v oT ji Jl flC-S' ~U-I j ^ yh ,\jj u: 

J 7^ O' -*0 'J* 0 " L/' J OU Jjl £li> L—Jlf. IjJ 

(jt xS*y ais" Jtf V-* Ji 'Ao/v ^ ^1 U 

■ ‘-ij-* i/- j ‘-jj-e j* awj j* iy. j+t- 

r rol\ >i) 1 

w,jUdi iijU_ jt. yji obCj y yj n • j;u j« j-u 4 
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Many different types of topis were worn in the time of Nabi £&> 
including the burnus (a hooded garment), however it seems that the 
burnus came into vogue well before this time, as it was very popular 
with the Christian monks of that time. 

Imam Malik Ai < — *-j was asked concerning the origin of the topi. He 

answered, “It was found in the time of Rasulullah S and in my 
opinion it was found before that as well.” 3 

Hafiz Jalaluddtn Suyuti <5)1 - — has written that the first person to 

wear a (very) high topi was Hisham Ibn Abdul Malik (the famous 
Umayyad Khalifah who ruled from 105 A.H. until 125 A.H.). 6 

Historians agree that the person responsible for the widespread 
wearing of extremely high topis is the Khalifah Ai-Mansur. In the 
year 153 A.H. he ordered the public to wear very high, black topis as 
a result of which topis about 40 cm high were made, with bamboo 
inside propping them up.. 

Abu Dulamah, a famous poet and one of those forced to wear this 
topi, composed the following poem concerning this incident: 

g jlji * oJlfj fW J.- 

o .I.L t ij+j * LitS” Jb^Jl Laly 

“We were hoping to get an increase from the Khalifah, 
instead he increased the height of our topis. 

You would see them on the heads of men. 



i «. y oU-jJI Q LIT .Ifcjll jUdl 5 
A • ^ JJljVl j JJUjJl 6 
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as if they were earthenware jugs of the Jews, draped in 
hooded-cloaks.” 7 

h is narrated that Abu Dulamah, on another occasion, visited Ah 
Mansur while dressed in the uniform that Al-Mansur had ordered 
them to adopt i.e. wearing a tall, black topi; a cloak with the 
following ayah engraved on the back: 

jvJjJl — !l _jA _) all 

“Allah is sufficient for you against them. He is the All-seeing, 

the All-knowledgeable . " 

and with his sword hanging from his waist. (The normal practice of 
tire Arabs was to hang the sword around the neck). The following 
conversation then ensued: 

Al-Mansur: How are you? 0 Abu Dulamah! 

Abu Dulamah: Not well at all, 0 Amirul Mu'minin! 

Al-Mansur: Why is that? 

Abu Dulamah: What do you expect from a person whose face is in 
the middle of his attire (because of the high topi), whose sword is in 
his posterior and who has thrown the Qur’an behind his back? 
Al-Mansur was greatly amused at this retort and immediately ordered 
that this uniform be changed. 8 

• 

It seems that these high topis caught the fancy of many, thus they 
became popular to such an extent that in the year 250 A.H. the 
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Khalifah Al-Musta'in passed a law ordering people to reduce the 
height of their topis. 9 

'Aliamah Kowthari <&i «. — *>j has written that the high topi was 
generally worn at official functions (during the 'Abbasid reign). 10 

'Aliamah Tabari has recorded that in the year 235 A.H. the 

Khalifah Al-Mutawakkjl ordered all Non-Muslims living under 
Muslim rule to adopt clothing different from that worn by the 
Muslims. Those of them who wore topis had to wear topis a different 
colour from that worn by the Muslims and had to sew two buttons to 
them, as a distinguishing symbol. 11 



Shaikh Arif Hifni Ji) 




writes, in his commentary of Jami'us 



Saghir, that (in his time) the topi was very common in Hijaz (the 
region wherein Makkah and Madinah are situated). 12 



Yazid ibn Khalid says: I saw Abul Umaitir (who was declared the 
Khalifah in 195 A.H) with 500 of his supporters walking in front of 
him, all wearing tall Syrian topis. 13 

Shaikh Yaqut Al-Hamawi (626 A.H) <5>i *. — writes concerning the 
people of ji*l> (Bulgaria), that all of them would wear a topi. l< 



a . ^ jjijVi ji jjuyi j i . i ^ .uuu £>• 9 
a ^ jJJ fUyi if oiri»j 10 

\ ^ *\/ \ \ 1 1 

t . ^ A*UjJl 12 
rr/rr jcijU 13 
. IAA / 1 OUU' (*«»*« 1-1 
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He also authored the following interesting article concerning Sijistan. 

"Site men all wear two or three turbans at once, whose colours are 
generally white, green, red and yellow. These are then tied around a 
huge cup-shaped topi, in such a manner that all the different colours 
are <£sjp!ayed. 

Att of them follow the Hanafi mazhab and (because of strict 
arikeieDce to the taws of hijab) no woman ever leaves her home. If 

shebas to visit her family, then this is done after nightfall.” 13 

• * 

9 

We can thus conclude that wearing the topi was the practice of the 
Prophets S® and has remained the practice of the Muslims for 
hsadreds of years. 

h fry Allah grant us the ability to follow their blessed footsteps. 

Amm. 
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The significance of the top? 

It will become clear to us from the coming narrations that the topi 
formed an integral part of the dressing of the beloved Rasul of Allah 
& and his illustrious companions, the Sahabah and has remained 
part of the dressing of the Muslims right up to these times. 

'Allamah Ibn Qayyim Al-Jauziyah, ' Allamah SuyQti, Ibnul Haj, 
Mirak, 'Allamah Barizi and Shaikh Muhib At-Tabar! & have 
all written: 

“Nabi & would normally wear a turban with a topi underneath. He 
would sometimes wear only a topi and at times only a turban.” 1 

Allamah Tibi <5>i « — *-j (743 A.H.), the first commentator of 

Mishkatul MasSbih (a famous book of hadith), mentioned that the 
wearing of a topi alone (i.e. without a turban) is (also) Sunnah, as is 
the practice of many . 2 

The great scholar. Shaikh Abubakr Ibn 'Arab! has, in his 

commentary of Tirmizhi, 'AridhatuI Ahwazi (Vol. 7 Pg. 242), 
classified the topi as part of the attire of the Prophets m and of those 
pious ones who tread the path towards Allah 

He also mentioned that it protects the head, stabilizes the turban and 
(most importantly) it is sunnah. 

Allamah Ibn Jawzi has also classified the topi as Sunnah. 3 



tr Wall , Ar/\ ^ jU-i juIi jI; 1 
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Sulaiman Ibn Abi 'Abdullah *iii mentions that he found the senior 
Muhajirtn tying turbans on their topis. 4 

So much importance was given to covering the head by our Salafvs 
Salihin (pious predecessors i.e. the Sahabah & and those after them) 
that we find them always wearing turbans. This fact is undeniable in 
the light of the hundreds of narrations concerning the turban of Nabi 
the Sah&bah and those succeeding them. 

Rukanah reports that Rasulullfih & said: 



J* pJl—Jl l>-J L* i>4Jl J* (j* Jl> v 

“My followers will remain on the fitrah (the Sunnah of the Prophets 
W* or the original path set down by Allah) as long as they wear their 
turbans on topis.” 5 

Note: We were unable to trace some of the narrators of this hadith; 
therefore we could not verify its authenticity. 

Imam Malik 4a mentions that it was the practice of the 
Sahabah *&> to wear topis. 6 



j-i ji jl_l. S! Jt» j Ju j j ia/i ijl y'i Uvit 'j aat/t j< Ji»—) — * 4 

Jj^- 

u 1 * f w* j vj'ri" ^ — ■ b 5 
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There can be no doubt in the fact that donning the topi was the 
practice of the Sahabah •&. and their successors. In addition to the 
abovementioned narrations, the following great personalities are all 
reported to have mentioned that it was the practice of the Sahabah 
to wear the topi. 



1. HasanBasri 7 

2. Imam Malik 8 

3. AbuKabshah 9 

4. 'AbdullSh Ibn 
Abflbakr M 10 



5. Wail Ibn Hujr & 11 

6. Faltan Ibn 'Asim 11 

7. Ibrahim An-Nakha'i 13 

8. Mahmud Ibn 
Labid 14 



The books of history also show very clearly that it was always the 
practice of the Muslims to wear the topi. 
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T&e great historian, ’Allamah Ibn Jarir At-Tabari ill *_**■_, has, in 

mwgybsics of his book, Tarikhul Umam wal Muluk, discussed the 
dre$s^-,of the Muslims and has mentioned that the topi of the 
kfeslinss of a certain era was of a particular type. (B.g. Vol. 1 1 

:• 156) 




laabc-ssme strain we find that another famous historian, Muhammad 
Iba Sa'di & , when discussing the topi of Dawud At-Tai .&! - — j-j, 

msaaasied that his topi was similar to the topi worn by the 

Tats il was the habit of the businessmen as well, to adhere to the 
Siassaa of the topi. 



'AEasaaii Ibn Taymiyah -il < — has also highlighted the importance 

of the topi. It is mentioned in his Majmu ' Fattiwa (Vol. 1 1 Pg. -193) 
daaa hs ivas asked regarding a group of Muslims who engaged in a 
variety of weird actions viz. carrying snakes, keeping dishevelled 
hak, leaving their heads uncovered etc. 

Be answered that actions such as leaving the head uncovered etc. are 
j&eamsr the distinguishing characteristics of the Pious nor of the 
Sahabab & or the Tabi'in and was not found amongst the 'Ulama of 
the Muslims in the previous or latter times, therefore they have 
opposed the path of the Muslims, have abandoned the realities of our 
(religion) and have strayed off the path of the servants of Allah. 

This strong rebuke by 'Allamah Ibn Taymiyah & < — j speaks 
volumes of the importance attached by him to the topi. 



Anyone who peruses through the books of history will realize that 
the topi was always a latent feature of the lives of the Muslims. This 
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can be gauged by the fact that in every era there lived a group of 
people whose sole occupation was the sewing of topis. 

If it was not the practice of the people to wear topis then for whom 
were they making the topis? 

The following incident concerning a topi-maker is mentioned by 
Hafiz Ibn Kathir & : 

Qadhi Abu "Umar *»' 4 — •'-j (320 AH) was a great scholar who was 

known for his beautiful character and fair dealings. On one occasion 
when many of his associates were gathered around him, a roll of 
expensive material was placed before him to purchase. The 
associates of the Qddhi greatly admired the rich cloth, so the Qadhi 
purchased it for 50 dinars (gold coins) and then ordered a topi-maker 
to make topis from this material for all those present. 1 * 

The famous Mufassir 'Ikramah *&i j , who was a Tabi'I (one who 
met the Sahabah •&), explained that the verse: 



r~J' jLi \jjjS )l j 

“Don't even come close to the wealth of an orphan”. 

means: “Don't even take a topi from him”. 13 

We thus leamfthat the topi was part of their wardrobe, as well. 

The historians have mentioned that there was a certain family who 
lived from about 100 A.H. who were known as the “Dowraqi’ family 
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on account of them wearing a type of high top! known as 
‘The Dowraqiyyah’. 20 

From this we can understand how particular the Muslims were 
regarding the wearing of the topi. 

Another proof that the topi was worn in the time of the Sahabah 4 
and those after them are the many narrations mentioning the 
discussions of the Mufassirin (commentators of the Qur'an) of those 
times, concerning whether giving someone a topi will be classified as 
clothing him and thus suffice as kaff&rah (atonement) of a broken 
vow, as Allah Ta'ala has ordered us saying: 

Jr 

“or clothe them” 

Hadhrat 'Imran Ibn Husain <&> answered this question in the 
following manner, “If a delegation visits your leader and he gives 
each one of them a topi, will you say that he has clothed them? No.” 



This also shows that the topi was one of the items of clothing worn in 
those glorious days. 

After studying all these narrations, we can only arrive at one 
conclusion and that is that the topi forms an integral part of the 
dressing of every Muslim and there can be no doubt in the topi 
forming part of our religion. 



i . o/o ov yv oiaii ,«ii/r u 20 
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Why should we wear the topT? 

A doubt lurking in the heart of many people is that the topi was worn 
by Rasulullah & as a habit not as an act of worship; there is therefore 
no need for us to emulate Rasulullah' in this regard as there will be 
no reward in practising upon that which is not an act of worship. 

4 

To clarify this doubt, the following should be borne in mind: 

Firstly, when the intention is to attain the pleasure of Allah then one 
will be rewarded for any action performed. This is derived from the 
hadith: “Actions are judged by the intention.” 22 

Secondly, we have been ordered by Allah to emulate Rasdlullah 
£&. No distinction was made between emulating him in those actions 
done out of habit and those done as an act of worship. Allah Ta'ala 
ordered Nabi ® to announce, “If you love Allah then follow me, 
Allah will love you.” (Surah Alu 'Imran Verse 31) 

'Allamah Ibn Kathir -5>i stated in the commentaiy of this verse: 

‘This verse classifies as a liar any person who claims to love Allah 
yet does not follow the pattern of Rasulullah lift. This (classification 
as a liar) will continue until he follows Nabi © in all his statements, 
actions and conditions.” 

Thirdly, the practice of the Sahabah, Tabi'in and those after them 
has always been to emulate Rasulullah & even in the minutest 
details. Dozens of narrations in Hayatus Sahabah and other books 
testily to this. By us claiming that these things are baseless, we are 
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refuting something that has remained the practice of this Ummah 
from its very inception and are in fact claiming that no one properly 
understood Din until today. Allah forbid! 

Lastly, the topi has today become a distinguishing characteristic of 
the Muslims. As soon as we see someone wearing a topi, regardless 
of which part of the world we are in, we identify him as a Muslim. It 
is thus necessary for us to hold fast to our Muslim identity and strive 
to distinguish ourselves from the disbelievers. 
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Wearing a topi without a turban 

There exists a difference of opinion amongst the muhadithin as to 
whether it is Sunnah to wear the topi alone, or does it have to be 
worn with the turban. 

This difference of opinion is based on the following hadith. 

Rukanah <$> quotes Rasul ullah & as having said: 

LjLfr o £ yUil On 3 tUrf L* Oj 

‘The difference between us and the polytheists is that we tie our 
turbans on topis” 23 

This Hadith has been interpreted in two ways: 

1. We wear turbans and topis while the polytheists only wear 
topis. In this case the differentiating factor would be the 
turban. 

A large group of muhadithin has preferred this explanation. . 
From amongst them are: 



. S3 
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' Altamah Ibn 'Arab!, Munawi, ' Azizi, Jazri, ’ Arif Billah 

Al-Hifni, Zurqani, Baijuri, Kattani, Mul la 'All Qart and 

Moulana 'Abdul Hay Al-Lucknowi . 

2. We wear topis and turbans, while the polytheists only wear 
turbans, without topis. In this case, the distinguishing factor 
would be the topi and not the turban. 

An equally large number of 'Ulama have preferred this view. 
They are: 

.'Allamah Tibi, Muhib Tabari, Mirak, Ibnul Qayyim, Ibnul 
Hey, Halbi, Ibn Hajr Al-Haitami„ As-Suyuti, Ibnul Malik, 
Jassus, Abdul Haq Dehlawi, Moulana Rashid Ahmad 

Gangohi and Moulana Khalil Ahmad Saharanpuri i>i 

'Alldmah Ibnul Ja'far Al-Kattani <5>i has mentioned that the 

explanation given by the first group is more suitable to the hadith i.e. 
the turban is the distinguishing characteristic. 

This is supported by a number of other, albeit weak, narrations that 
show that the turban is the distinguishing mark of the Muslims. 24 

Based on this commentary of the hadith, some 'ulama claim that it is 
makrQh (reprehensible) to suffice on wearing a topi and not adopting 
the turban. However, the following important points should be borne 
in mind: 
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Secondly, no clear-cut ruling may be passed based on this hadith, 
because of the great difference of opinion concerning its purport. 

Thirdly, there fire a number of strong narrations that show that 
wearing a topi alone was also a Sunnah of Nabi ®, even though 
adopting the turban is far more rewarding and beneficial. 

Even if we do assume that this hadith is sound and that sufficing on 
the topi was from the characteristics of the polytheists, then too it 
would be completely permissible to wear only a topi in these times as 
the topi is not a characteristic of the polytheists anymore. Yes, 
adopting the yarmulke of the Jews would be impermissible as it is a 
salient feature of Judaism. 



Firstly, this hadith is extremely weak, thus no laws may be deduced 
from it. 
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The colour of the topi 

A. White 

The colour greatly liked by Nabi & was white and therefore he 
normally wore a white topi. 

pUilrf Oj.-Jj J J—' j 015* : 

% • 

Ibn ‘ Umar narrates that Rasulullah would wear a white topi. 1 

Similar narrations have been narrated by. 

1. Ibn ‘Abbas 2 

2. ‘Aishah 
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3 . Abfl Hurai rah & 4 

4. Farrqad & 3 

5. Anas <&> 6 



Nabi &> has also ordered us to wear white saying: 



"Stfy Lj-» iyi5"j Jy 'ey VV lyQ 1 'ey ’j— 3' 
■ ^ ^ ^ * * * * " 



“Wear white clothing, for it is amongst the best of clothing and 
enshroud your dead in it.” 7 

We should thus endeavour to wear white clothing and topis as often 
possible, as we would be carrying out the command of Rasulullah 
and be following the pattern set down by him, 



It was also the practice of the Sahabah <&(the companions of 
Nabi ®) and the Tabi'in (Successors) to don white topis. 
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We find the practice of the following mentioned in the hadith: 

1. Anas Ibn Malik 4* 8 8, Salim Ibn 'Abdullah 15 

2. ' Uthman 9 9. 'Ubaidullah Ibn 'Abdullah 16 

3. 'All 4b 10 10. Hammad Ibn Zayd 17 

4. Ibn 'Abdus Salam ” 1 1. Sa’id Ibn Jubayr 18 

5. 'Ali Ibn Husain 12 12. 'Umar ibn 'Abdul 'Aziz 19 

6. Qasim Ibn Muhammad 13 13, Abu Umamah & 19 

7. Sufyan Ath-Thawri H 14. Abu Ruhm .#> 19 
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It should be borne in mind that just as Nabi $ and the Sahabah 4& 
wore white topis, they also wore topis of many other colours. 

From amongst these colours are: 

B. Black 



‘ Abdur Rahman Ibn Ziyad & narrates that Nabi fife wore 

OUZ-Jl ykZJl £ J* e j — Ji 

/ 

a black woollen topi. 20 



A black topi was also worn by: 

1 . Abu Musa Ash' ari 4s. 21 

2. Ibn Abi Awfa 4s> 22 

3. Imam Abu Hanifah 23 

4. Sa' id Ibn Musayyab 24 

5. Muhammad Ibn Talhah 25 

6. Dawud At-Tai 26 

7. Dawud Ibn ' Isa 27 



8. Aswad 28 

9. Ibrahim An-Nakha'i 29 

10. Imam Awza'i 30 

11. Al-Mas'udi 31 

12. Abu Qursafah 32 <&> j 
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Mulla 'AK Qari mentions: 

i ytr ^3 ^,-Jl -li _J V l J~~i *jj 

“It is Sunnah to wear black as this has been narrated in the ahadlth. 
’Allamah Suyuti *»' •* — *»j has compiled a booklet concerning the 
wearing of black.” ” 

The booklet is named ^ j aljiJi gp" and is included in 
his book “Al-Hawi” [pg. 87], 

' AllSmah Zayla'i ii writes in his celebrated book on Hanafi fiqh, 
“Tabyinul Haqaiq” [vol.6 pg.228]: 

j j&> \ jyJ \ j /) u*«s tfi ...* >Ji j 

J^iii ^ jl Js- Uj-U- jjLiJl i_jL 

“It is mustahab (preferable) to wear black since Imam Muhammad 
has mentioned a hadith in “As-Siyarul Kablr” indicating the 
preference of wearing black.” 
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’Allamah Shami ^1 < — - the imminent Hanafi jurist- has also 
mentioned the preferability of wearing black. 3-1 



C. Green 
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Ibn ’Abbas ■#> narrates that Rasulullah & had 3 topis: A white, 
double-layered topi, a green-striped topi of Yemeni doth and one 
with earflaps. 33 

The green topi was also worn by; 

1. Imam Malik 36 

2. Qasim Ibn Muhammad 37 

3. 'Abdullah Ibn 'Awn 38 

4. Sha'bi 39 

5. Hasan Ibnul Mus'ab A0 
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The wearing of green clothing was greatly liked by Rasiilullah gj* 
to such an extent that Anas ■&> says: 



is* u & k j ji ji ipSii v->-t oir 
“Green was the colour most liked by Rasiilullah &.” 41 

A number of narrations regarding Nab! &> wearing green are 
mentioned in Subulul Huda War Rashad (vol.7 pg.312) 

♦ 

'Allamah Ibn Battal, Ibn Hajr and Munawi <5>i ,, — have all 

mentioned that the clothing of the inhabitants of Jannah (Paradise) 
will be green. 42 

This can be deduced from the ayah, 

Lr" 1 blsJ 

“The inhabitants of Jannah will wear green clothing.” 

(Verse 3 1 / Surah 

'Allamah Tabari ii *—*-j narrates that the Khalifah Al-Ma'mun and 

his entire army wore green attire; to such an extent that even their 
topis were green. 43 
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A light yellow topi was worn by: 

1. Anas 44 

2. Jundub Ibn ' Abdullah 45 

3. Habib Ibn ' Abdullah 46 «*y 



E. Brown 

A brown topi was wom by: 

1. Wabisah 47 

2. Qadhi Shuraih 48 -5u 

3. ' Abdullah Ibn Mudrik 49 
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F. Red 

A red topi was worn by: 

1. Sa'id Ibnul Musayyab 50 ill 

2. Dawud Ibn 'isa 51 

There is a difference of opinion concerning the wearing of red 
garments by men. The most preferred view will be given below, as 
explained by Moulana Rashid Ahmad Ganghohi, Mufti Shafi' 
'UthmSni, etc <o»i 

It is as follows: 

• If it is dyed with safflower or a dye containing impure 
substances, then it would not be permissible to wear such 
clothing. 

• If dyed completely red, with permissible dye, then the 
wearing of such garments is Makrvh Tanzihl i.e. it is better 
not to wear it, 

• If it is partly red or contains red stripes then it is completely 
permissible, in fact Nabi Si wore clothing of this type. 33 
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True love for the Sunnah 

'Allamah Muhammad Zahid Kowthan &\ <*-j mentions the following 
incident concerning leaving the head exposed. 

When the Russians conquered the Baltic Muslim States in 
1280 A.H. after decades of war, they forced the Muslims to expose 
their heads when entering the courts of their governors. Allah filled 
the heart of one of the 'Ulama with Islam ic-patriotism and self 
respect to such a degree that he refused to accept this coercion and 
abasement and therefore approached the Ruler and said to him; “You 
promised us that you will not interfere in our religious matters, yet 
you force us to enter the courts of the governors bareheaded, when in 
fact this is not allowed in IsHim.” 

The Ruler replied: “I will call a conference of your 'Ulama to see 
whether their viewpoints on this matter conform to yours.” 

They were called, but did not lend him any support and were very 
shaky and indecisive, however this 'Alim was firm on his stand, 

The Ruler then said to him: “Put your proofs down on paper; I will 
send them to the Grand Mufti of the Empire 33 . If he conforms to your 
view, I will then issue a decree exempting the Muslims of your 
region from this law in spite of you standing alone on this matter. 
However, if he also opposes your view, then you will have to bear 
the consequences of being so obstinate.” 



33 By “The Empire" is probably meant the Ottoman Empire which was existent at 
that time and was taken to be the authority on Islamic affairs. 
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The 'Alim agreed and wrote the following: 

“The Muslims do not remove their topis when entering the masjids 
and when in salah in front of Allah. If they remove it when entering 
your courts, it will be as if they are honouring you more than Allah 
and this is completely impermissible.” 

The ruler then sent it to the Grand Mufti who concurred with this 
staunch 'Alim, as a result of which all the Muslims of that state 
where excused from this compulsion. 5,1 



This is intense zeal and fervour possessed by those whom Allah 
grants the true love of IslSm and the Sunnah. 

May Allah make us from amongst them. 

Amin. 
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The shape of the topi 

Topis of many different shapes and sizes have been narrated from 
Nabi © and the Sahabah •&>. 

'Allamah Munawi writes, “ There is nothing wrong in wearing a topi 

> that clings to the head, or 

> one that is high, or 

> a double-layered topi, or 

> a single layered topi. 

These may be worn with or without a turban, because all these have 
been narrated; however it is better to wear a topi with a turban. 1 

Similar statements have been mentioned by 'Allamah Ibn Hajr Al- 
Haitami and 'Allamah Jassus u **- j } 

I 

The following are the different types of topis we found mention of in 
the books of hadith and history, however we were unable to find an 
exact description of most of these topis. 



<y\ •u) >-u>i i v ■ t h 1 

i t uIpjJI 2 





Ibn 'Umar <& narrates that Rasblullih -*> would wear a white 
kummah J . 

A kummah is a small round topi, which is flat and not raised. 4 

Nabi wearing a kummah has also been reported by: 

1. 'Aishah 1 ^ 

2. Anas 6 -*. 



^ 0 *'jj: Ju 3 

i> yl • u * (A : -VJ' <s4 •-*;»> J*j yk-'A 

y<- ^ y< J-* ' W t /Ufr X* J.l> y(1 y iy Jl £.■>-> *>* d*" 

.U* \ - r y* J,( JiP Jij* y(l 

\ U«/t jl>Sll j\A , U ol t V«jl .('VT.r^oiil Jv 4 

YAt/ v dJ-W J,- ^ j TV a/ 1 v*A' J* cA b ^ *'jj 5 

. y -\r/t A-* .^.wu ^ *ui j 

«M :tv^ i.Ua)i ^ ^tS3i Jii j \ sr/ 1 <£>• j A- 6 - A -bj 6 
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Musa &3 is also reported to have worn a kummah. 



ti i 



V^j t-t-T <o ^ Js- : Jt» jt- <&> a jp 

*U>- ^ d^Uj cJlS**j cJ»^> Jijl j cj> 



# *• 



'Abdullah ibn Mas' bd -* narrates that Nabi & said: “On the day 
Mils a & spoke to Allah Ta'ala, he wore... and a woollen kummah ? 



In a weak naira ion Abb Kabshah & **-j mentions: 



@ f ur our 

“The kummahs (topis) of the Sahabah •& were flat.” * 

Abb Umamah, 'Umar Ibn 'Abdul 'Aziz and Abb Ruhm <*> are all 
reported to have worn small, white topis. 9 

It is mentioned in another narration that 'Umar ibn Abdul 'Aziz, 
Makhbl, Raja ibn Haywah and Maymbn ibn Mahran were all seen 
wearing small Egyptian topis. 10 



•i-f- V! *iy«i V l^tj* W- 1 ^- J C'vrt) Y'l *'jj 7 

t + + 

/> r x3 ji j *i. j» :<r/ 1) Jsj 

’j-* ^ j (WAY) r-Ay» ./!' 1 

mlo jitrh j auA/t 5 

r-\ • h • J^a pjt 10 
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B. Topis which cling to the head 

A narration of'Aishah states: 

' j tUa-J « j. ~ l » ® JJI J J oir 

“Nabi & used to wear a white topi which clung to his head.” 11 
’Abdullah Ibn Busr 4 * also narrates a similar hadith. 12 

Note: Both these narrations are from amongst those narrations in 
this book which are extremely weak, however the coming narrations, 
which show that certain Sahdbah wore topis that clung to their 
heads, are very authentic. 



r pj vW" y 3 s vr/ 1 /l_* 11 

4jy J* ) «a> -V 1 (>-*■* 4s* j I • 1/ 12 
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The wearing of a topi, which clung to the head, was the practice of: 

1. 'All ,3 <di 

2. Wabisah 14 ^ 

3. Anas IS & 

4. Abul ' Aliyah 16 

5. 'Ali Ibn Husain 17 

6. Ibrahim An-Nakha'i 18 

7. 'Umar Ibn ’Abdul 'Aziz 19 

8. Hayyan Ibn Wabarah 20 

9. Muhammad Ibnul Hanafiyyah 21 

10. Sa'id Ibn Jubayr 22 & j 



JUj *lu-j j rr/r -u-> 13 

.U» (yw. .Jt-| : /U -U-l Jli j Yaa/y y_J' 14 
.»> Uy oOU; g ur ,(U a> \ r\ y »ji> .*1 .\,j 
m/t ^uli J iU-Sfi J (V^u- U 1 j,i .X-I j OL-Lb y Ar/\ </jUU <£,U-i 15 

JUj *)Uj j Y T ■ h (jl Jit vi.-il' j Av/v .U- 16 

0 » JUj j s -\A /» j— J.I j rr/n iy ^1 yV Oi-Ui 17 

JUj -JUj J yav/t JA- J< J t ‘Kh ^ <S* 11 

ru/o-u-yi 19 

oU? *Jl»j j r « Ay yi-oll u-jj gjV 30 

rn/ot ji-sjcyi ; 21 

YYM </>!! £ij\l 



22 



54 



The Crown of a Believer 




The only explicit mention we were able to find of a high topi 
belonging to Nabi & is in a narration of 'Abdullah Ibn Busr <&. 23 and 
in a narration of AbQ Hurairah 24 , however these narrations are 
from amongst those few narrations mentioned in this book which are 
extremely weak. 

It is, however, mentioned in a weak hadith from Ibn 'Abbas that 
Rasulullah & would sometimes put his topi in front of him (as a 
suirah-hmyer) when performing salah. 33 

It would only be possible for it to be a sutrah according to the Hanajl 
mazhab if it was more than a forearm in height (+-45cm). However 
the 'Ulama of the other mazhabs don’t place any restrictions on the 
size. 

The great mufti of Deoband, Mufti Mahmud Hasan •&' writes, “ 

The topi generally worn by Nabi $ was such that it clung to his 
head, however the wearing of high topis has been narrated from 
some SaMbah •&.” 26 

High topis have been worn by a number of Tabi'in and Tab'ut 
Tabi'in viz. 



j* i if y fr * ,u ^’ v j ' ' 1 y Cr 1 *' 23 

1 W \ JOUil j-U 4 J* J ' ’ * •J* ^ «j jr^ 1 ' y' 

xn/° UT ufe-tfr ^ yjj gVjJ 1 j ^Uj ’ s 

j \ » vJm, Jjkll j* hL* U «LJi ntjV g { J&J 

u*/t jut j 1 ^ 1 g ji>>* g ** j * 1 

r - r/ \ v (^jl) ^ j* 26 
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Imam Abu Hanlfah 27 
Imam Malik 28 
'Abdullah Ibn 'Awn » 
Dawud at-Tal 30 
Hammad Ibn Zayd 31 
'Ali Ibn Attam 32 
Rabi'ah Ar-Rai 33 
Abil Dulamah 34 



13. Abul Hasan 39 

14. Ibrahim Ibnul Mahdi 40 

15. Al-Mas'Qdi 41 

16. Ahmad Ibn Ibrahim 42 

17. 'All Ibn Sa'id 43 

18. Shank 44 

19. Hammad Ibn Abi Sulaiman 45 

OH 



9. WathiqBillah 35 21. Al-Musta'm 47 

10. Abu Mushir 36 22. Laith Ibn Sa'd 48 

11. Ibrahim Ibnul Mahdi 37 2 3. Al-Juzhu'i 49 

12. Al-Mansur 38 24. 'Abdur Rahman Ibn ' UthmSn 50 

25. Ahmad Ibn Abil Hawaii 31 



, a y, ^ f uy j n' / ' r^- 1 27 

\ \j \ y>* j\ <4 JJla 28 

v J\i .u* j, Vl 012 JUj j \ Wv y \ 29 

Jb,j JU J J rtv/v J*- y\ 30 
jV—J' JU j JUj j Y \ • /V J— ^l 3 ‘ 
oiS *JUj j rv/'r Ju£ii 31 
twl A tv t/a >u* £>• 33 

r*lM fHjV \ tr/v j»~a » */v ^ 14 

' t»/\ \ co 11 35 
irl/rr js>- 33 
ri t/a jIjjw jwjU 37 

r^v/i 38 

\ . o/\ r M+Jt j VjJi 39 

40 

*Ju j j r r v/y 41 
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Certain latter-day scholars insist that it is necessary to wear a round 
topi which clings fast to the head, to such a degree that some of them 
classify high topis as mukruh or impermissible. They assert that 
wearing flat topis was the sole practice of all the Sahabah and 

present the hadith of Abu Kabshah as proof viz. 

“The topis of the Sahabah 4* were flat.” 52 

Firstly, this Hadith is so weak that no ruling of any kind may be 
deduced from it. 

Furthermore, even the narrations showing that Nabi & wore a flat 
topi are not free from weaknesses. 



tr/s 42 

n\lw 

JUj <JU J J ( V\ ) ) \ • • ^ ij>3 Jt\ U 
A ^ yp* jjj Ujiv Jj. <$}£& ^U-Lu- 43 

vv/r 46 

pjV* 1 
YYA l\ l ibv gj\i 48 

r o j y • "\/r j'Xv 49 

\.»/ro j^ a js>- 50 
u./ts £>- il 

:ju j (WAY) r-A^* ^i*/» 32 
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Secondly, even if it is accepted that the Sahabah <&> wore flat topis, 
it does not in any way mean that there is any reprehensibility in 
wearing high topis. 

Thirdly, the large number of narrations concerning the Tabi'in who 
wore high topis clearly show us that it was the practice in that era to 
wear high topis, so how can there be anything wrong in it when Nabi 
@ has classified the people of that period from amongst the best of 
his followers. 33 

4 

Lastly, the following golden advice of Mufti Mahmfld 
Hasan <&i <*-j should not be forgotten: 

“ A topi which is round, clings fast to the head and is not high, is 
proven from Ahadith, however this is from sunnanul ddiyah not from 
sunnanui hudd (ie. it was done more as a habit and daily ritual than 
as an explicit act of worship). Therefore whosoever follows this 
sunnah will be rewarded, however no-one has the right to insist that 
one wears this type of topi or criticize him if he does not wear it.” 54 

The matter of the topi can be likened to that of the sandal. The exact 
description of the sandal of RasQlullah @4 is mentioned in the ahadith, 
yet we don’t know of anyone who is of the opinion that the sunnah 
will only be fulfilled by wearing this type of sandal and that every 
other type of sandal is contrary to the sunnah. It will definitely be 
better to wear a sandal identical to the sandal of Nabi &>, yet any 
other one will suffice. 

In the same manner, it will be better to wear the identical topi wom 
by Nabi &. However, as Nabi &. never stuck to one particular type 

(no •) Mv ifjM jyowJ' 53 
UA/o 
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but wore many different types of topis, it will not be correct to 
insist that only one particular type of topi is sunnah. 

It has been reported in the books of history' that in the year 153 A.H. 
the Khalifah al-Mansur ordered the entire army to wear extremely 
high black topis (approximately 40cm high) so much so that a 
bamboo had to be placed inside to enable it to stand upright. 55 

It is on this basis that some Ulama 56 have asserted that high topis 
were not worn before this period. However the above-mentioned 
narrations contradict them. This apparent contradiction could be 
resolved by saying that while high topis were wom from long before, 
the length was greatly extended by Al-Mansur. 

D. A to pi with earflaps 

There are many narrations that show that Nabi & had a topi that 
covered his ears. This was generally wom during war and when on 
journey. 

Oltfl oij ^ ^ o\ : & iiitP jf. 

' Aishah narrates that Nabi &> would wear a topi that had earflaps. 57 



roi h ^jJi .vy/a Jit yi ss 

t \ s/a *«>' j 56 
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Another narration of 'Aishah & shows that this topi was wom 
when on journey. 58 

Ibn 'Abbas <6 states that Rasfllullah & would wear a topi with 
earflaps when in battle. 59 

A weak narration of 'Abdullah Ibn Busr <£. mentions that he saw 
Nabi & wearing a similar topi. 60 

Another weak narration of 'Abdullah Ibn 'Abbas & shows that this 

topi was sometimes used by Nabi S as a sutrah (barrier) when in 
salah. 61 

This indicates how tall this topi must have been. 

Hadhrat Wabisah also wore a topi with earflaps. 62 

E. A Tartur ( 

The tartur is a type of high conical topi, which seems to have come 
into vogue long after the Sahabah 4z» and was generally worn by the 
Bedouins. 63 

It was wom by 'Alt Ibn Abu Sa'id (399A.H,) 64 



4 lj 0 J u ■ ' • 1 S sfb JX*' (j J,1 *1 Jj 51 

0^1 ifjiJi JyS'l 0 J ' W V J US' .UJU JC. y\ ,1 }J U 

Y (U,. "UyWl” j s j J /Uft j,\ jljj 5W 

j* J y rr* v j ' • i ^ ^_tli _*l ‘ u 

* iAA’ 1 j* j \ • i 'j* J5W o 61 

T r i -> j yaa/v 62 

The Haiis Wclir Dictionary , -U-aJi jtss , ^,«li olJ w 
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Note. The red tartur was the topi of the Jews at one time, therefore 
the former principal of Darul 'Ulum Deoband, Qari 

Tayyib Sahib ill <_ classified the wearing of such a tarrtur as 
impermissible. 65 

Some 'Ulama even went so far as to classify one who wears the 
tartur of the Jews as a murtad (one who has left the fold of Islam and 
turned renegade). 66 




This is a topi consisting of two panels sewn together, faintly 
resembling the hull of a ship. It is very popular in India, especially 
amongst the 'Ulama of Deoband. 

Hadhrat Moulana Ashraf 'All Thamvi i»i mentioned regarding 

this topi, “ This is in reality not the topi of the Muslims, however as 
many of the Muslims in our countiy wear it and this has been the 
trend for quite a long time, therefore it cannot be criticized, as it is no 
longer considered a distinguishing characteristic of the kuffar. 67 



/ 

rt \!\\ <<1*11 j VxH 61 
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Mufti Kifayatullah and Mufti Mahmud Hasan Gangohi a»i \ 

also passed similar rulings. 68 

G. The Danniyah ('AJjJh 



This was a tall, pointed topi worn by judges and other senior 
members of society. It originates from IrSq . 69 

The following personages are narrated to have worn a danniyah; 

1. Anas & 10 

2. Al-Juzhu'i 71 



rWw <fjui j 61 
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The bumus (or burnoose) is an item of clothing that has a hood 
attached to it, be it a kurtti, jubbah or any other item of clothing . 73 
It is generally worn on top of the turban to protect one from sunlight 
and rain, however it is also used without a turban . 73 
According to some 'Ulama the bumus is a tall topi . 74 

On account of the bumus being a type of topi, we have treated it as a 
topi throughout this book and have not differentiated between the 
narrations mentioning the bumus and those mentioned the 
qalansuwah. 

Wearing a bumus is from among the sunnats of RasQlullah & and the 
Sahabah .#>. 

Wail & mentions: 

j & J r*j c* 

“I performed salah with Rashlullah & and his Sahabah «&. I saw 
them raising their hands for takbir inside their bumuses . 73 

A similar statement was made by Faltan Ibn 'Asim 76 



i . J* 73 
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Ibn 'Abbas narrates that Nabi t&i said that 'Isa f&a will be wearing 
a bumus when he will descend . 77 
Note: This narration is very weak. 

AbO Qursafah had a bumus that was given to him by Nabi &, who 
told him to wear it . 78 

Ya'la ibn 'Umayyah narrates that Nabi $ wore a bumus . 79 

Hafiz Ibn Hajr narrates that 'Abdullah Ibn Abti Bakr & said, “Every 
'Alim (from amongst the Sahabah <$*) possessed a bumus which he 
would wear in the morning .” 80 

'Allamah 'Ayni writes in his commentary on Sahih Bukhari, that 
Imam Malik & *— said, “There is nothing wrong in wearing a 
bumus. The Sahabah were in the habit of wearing it ." 81 



.ilivil *eU- v i (HYH) JUJl )S , o.o/tV/L-p^l 77 

*ijj u j mlr 0'+-*»k u j jyuj* ^u.j j ty^/t j jU-^i 78 
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The wearing of the burnus has been narrated from the following 
Sahabah 

1. Anas*^. 83 II. Husain *&• 93 

2. Abu Umamah <&. S4 12. Ibn Samurah & 93 

3. Miqdam-& 84 13. 'Abdullah Ibn 'Amr 94 

4. Ibn 'Umar •$> 85 14. 'Amr Ibn 'Abdullah 94 

5. Jundub Ibn 'Abdullah &* 6 15. Wathilah Ibnul Asqah •&> 95 

6. Ibn Mas'ud 16. Hattan At-Tayml 95 

7. Abu Musa Ash' an ^i 8B 17. Abu Qursafah .& 96 

8. Suwayd Ibn Ghafalah te* 9 1 8. ' Awf Ibn Malik •&” 

9. 'Umar 90 19. Yazid Ibnul Aswad <&> 98 

10. Ibn Abi Awfa •& 91 20. Al-Mugirah Ibn Shu' bah «&" 

g j £l..> 4 — Ji Ju j (OA-T) Air ^ l*U . 1 JJ 13 

. (T «a/a) 

o* 1 oir j| to* ^s3i g gi>u .ijj :(A» tvj^ig ju 14 

oir oi j u* u-vi > 

Jo jV\h 4*-lj(\AYA)Y#l i/Oj^l 85 

,(A») g ,^1 j tu/r J!j> x*. j \roh gi>Ji 17 
r\vv QfjVj tvr/r j ^ ^ 81 

Ci***#* UWj j \rr/n j*- j.i 19 
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The following Tabi'in have 
burnus: 

1. Shurayh 103 

2. Sa'id Ibn Jubayr 101 

3. Naff 102 

4. Mutarraf 103 

5. 'Alqamah 104 

6. Masruq 105 

7. Aswad 104 

8. Salim 107 

9. Sa'id Ibnul Musayyab 108 

10. Musa Ibn Talhah 109 

11. Muhammad Ibn Talhah 110 



been reported to have worn the 

12. 'Abdullah Ibn 'Awn 111 

13. Anas Ibn Sirin 111 

14. 'Abdur Rahman Ibn Yazid 113 

15. ' Ubaidah Ibn 'Abdullah 113 

16. Muhammad Ibn 'Ali 114 

17. Zubaid Al-Yami 115 

18. Rabi' Ibn Khutaim 116 

19. 'Amir Ibn 'Abdullah 117 

20. Abu Muslim Al-Khowlani 118 

21. Sa'id Ibn Abul Hasan 1,9 

22. Marwan Ibnul Hakam 130 



o y/ tY > gfJS 97 

' • '/Y j>J- I (J IxS” .£e>w» X_v aiSjC l) ipjj _*( 91 

JUj <Ju J J gi^u :(\ .rvv) <w4i q ^ ju 99 

JU-j av»rj J W‘l"\ -U-. g.' J Ia/Y itri g^ 100 

JUj JUj j t irr 1 Cl 1 ^ 101 

C^MO« j r\/T , (Y AYA) YO t s J(l 103 

£»-aJi JUj JUj j \tt/\A Ju£j' \ • #/ y j*- b<'‘ ' i "r/° iiUVs-^ 103 
cr-J* JUjjioY/i^^ijtW' Vji c/if «Ju-ai 104 
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The buraus was also worn by: 

1. 'Abdullah Ibn Ummi Haram 121 

2. 'Abdullah Al-Yuninf 132 

3. Musahiq Ibn 'Abdullah 123 

4. Abu Dal f 124 

5. 'Afir IbnZur'ah 123 

6. Muhammad Ibn Suqah 126 

7. Habib Ibn 'Abdullah 127 

8. Abu Bakr Ibn Ayyash 128 

4 



£**■# JU, JU, j nv/l i»i Jjrt 112 

jv^aJl JWj *JUj j lh i~i wiuail 113 

*3Uj j T oh <_i Ju^il 1,4 

jv-J ' jUj j y . -\h J jiV jtuii 115 

*US» ^ 0U- Ji\ >/o V) oU) tiU-j j tV ^ XfH -U)!l 114 

<&> J» j j; X*£ V] (V*wJl JWj *)U.j j TTA x*~H a>jjl 117 

\ . ^/t J>M ^ J JkiLU u*jl» 118 

oU «ft*, j \rr/v a*- 119 

t\yI\ j JU.^1 120 

A. /TV 121 

UY^T j3||UJI m 

ut/n ji-j jnjU 123 

(T\A\)oLijU^» 1W 

m/t- 125 

m/n ji-j jw >- !24 
rvt/o JU&' w ai 127 

tvt/u iU-v frjs J \rr I \ a^V jUi 121 
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9. ' Ami Ibn Laith As-Saffar 129 

10. 'Abdur Rahman Al-A'ma 130 

11. Hassan Ibn Malik 131 

12. Yazid Ibn Yazid 132 

13. 'Abdullah Ibn Mudrik 133 

14. Jundub As-Sayaqalah U4 

15. Khalifah Al-Muayyad 133 *»i j 

May Alldh grant us all the ability to practise on this Sunnah as well, 
which is unfortunately neglected today, except by certain North 
African Muslims. I was greatly pleased during my visit to Algeria on 
seeing that the burnus is worn by the majority of the population, but 
the saddening part was that very few of them even knew it to be 
Sunnah. 

May Alldh & guide us all to recognise the pure Sunnah of His 
Nabi & and to hold fast to it. 

Amin 



o\Y/\T . fVrf -1 125 
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The number of panels in the topi 

Some scholars hold that it is sunnah for the topi to have a certain 
number of panels, however they are unable to present any narrations 
to back their claim. 

Despite an exhaustive search through hundreds of books on hadith, 
commentaries of hadith, history and sirah (the biography of Nabi ©), 
we were unable to find any mention of the number of panels on the 
topi of Nabi ® or the Sahabah 

Similarly, none of the great muhaddithin and historians who 
discussed the topi of Rasulullah ifo ever discussed the number of 
panels. 

If it was Sunnah to have a certain amount of panels in the topi, then 
definitely our illustrious muhaddithin and 'ulama would have 
mentioned it in their books, however we find the topi being worn for 
the last fourteen hundred years without anyone insisting on a specific 
style or pattern, thus we find the practice of the 'Ummah showing 
that any type of topi may be worn. 

We, however, found an extremely weak narration mentioning that 
RasOluilah had a tall v-ui- (khum&siyyah) topi. 

This was probably taken to mean a five-piece topi, however the 
following should be borne in mind: 

1. This hadith is so weak that certain scholars of hadith have 
mentioned that it is not permissible to quote it, except to 
inform others of its weakness. One of its narrators used to 
fabricate ahadith! 136 



/ 

£&( OU" Jl5 i ojaJ-l jt rjUw» v 134 

HyiJi y] ** y j ^ j-uo-yi y ju 



The Crown of a Believer 69 

2. The scholars of hadith and linguists have explained that 

concerns the length of the topi; none of them interpreted 

it to mean five-panelled. 137 . 

This is an extremely trifling matter, yet it has led to a great amount of 
bickering and fruitless arguing. 

It should be understood that whosoever wears a topi will, Inshd 
Allah, be rewarded for following the sunnah, regardless of the 
number of panels on it. 

This discussion should not be misconceived as an attempt to stop the 
wearing of five-piece topis or to classify them as bid’ah (innovation); 
all we are trying to show is that everything has been allocated its 
specific place in Islam and should thus be kept in that place. 

If anyone feels that a certain number of panels on the topi are 
Sunnah, then he should wear such a topi, however, no criticism 
should be directed towards those who don’t wear such a topi 
especially when he has no proof to show it to be a Sunnah. 

(J^t iiilj 
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A heart-rending incident 

Hafiz Ibn Kathir in his celebrated work AI-Bidayah wan Nibayah 
(Vol. 8 Pg. 186) and Imam Tabari in his Tarikh (Pg. 2756) have 
mentioned a narration which brings to our notice the great emphasis 
laid on the topi by the Sahabah and by the family of Nabi &>. 

When Hadhrat Husain & , the beloved grandson of Nabi &, was 
attacked during the Battle of Karbala, he was struck on the head by a 
sword as a result of which his bumus (hood) became filled with 
blood. He removed this bumus and called for a topi (and according to 
another narration a turban). 

The extreme importance attached by Hadhrat Husain ■& to the topi 
even at this crucial moment, speaks volumes of the emphasis given 
by the Shari' ah to covering the head. 



V 
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The material of the topi 

Topis of many different types of material were worn by Nabi and 
the Salafiis Salihin (the pious predecessors viz. the Sahabah and 
the Tabi'in). The following are the different materials we found 
mention of in the books of hadith and history, however we were 
unable to find an exact description of most of these materials. 

A. Wool 

‘ Abdur Rahman Ibn Ziyad & narrates that Nabi 8k wore 

+ * 

a black, woollen topi. 1 
Ibn Mas' ild ■*, narrates that Nabi © said: 

J ...... <-j f \y Js- 015” 

MQsa ss& wore a woollen topi when he spoke to Allah . 1 

* 

The following great personalities wore woollen topis: 

1. Ibn 'Umar 3 

2. Anas 4 

.YAV/ V lS-U' Jr- 0 US' 0 ,1 JJ 1 

\ yj vV” o ✓ •> 2 

ii* •ij'j i ' Wv .W 3 

Y > a/a 4 
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3. Aswad 5 

4. ' Abdullah Ibn ' Awn a 

5. Anas Ibn Sirin 7 <5>i j 

'Allamah SuyQti <&i - — *-j writes: “It seems that the topi generally 
worn by Nabi & was of cotton or of wool.” 8 

B. Green-striped Yemeni material (3 

✓ 

Allamah Abu Shaikh & writes: 



ij 0 >~ 4 » & ^1 015 " :<& jt- 

<J-*> •i'k Cm (j OliT oli oj—Jij o^ 

Ibn 'Umar & narrates that Rasulullah & had 3 topis: (from amongst 
hem was) a green-striped topi of Yemeni material. 9 

Abdullah Ibn 'Awn also wore a similar topi. 10 



Ju j *)Uj j \ rvh J r^Y/iy 

j ' sa/v ix-x 4 

J \ Sa/Y Jiw 7 

Ar/\ 

Y rij vV" 0 J*-**!' 0 C^J' > ! 9 

*j ^ jL>Ji Ju , -u^ ^ jii, V) 0 U 1 " <iu - j j \ 1 a/v -U- 10 



C. Khaz- A blend of silk and wool 

• 

This type of material was veiy common and is permissible on 

condition that the silk content is less than the wool content. 11 

* 



Imam Malik & <*-j has mentioned that the Sahabah •&> would wear 
topis of a blend of silk and wool. 12 



This type of topi is reported to have been worn by; 



1. Wabisah & 13 

2. Anas 14 

3. Abfl MusS Ash' arf 1J <& 

4. Imam MSlik 14 

5. Qasim^lbn Muhammad 17 



6. Sha'bi 18 

7. Mflsa Ibn Talhah 19 

8. Qadhi Shurayh 20 

9. Rabiah 21 

10. Abb 'Ubaidah 22 

11. Ibn Abi Awfa <&> 23 



JA ‘.Me* 11 

Yn/\rjL*di n 

y fij "jA ll 0 Jr-ill y J* 4 u* yaa/y 13 

YVT/\> gSilL *J— I-UU-l Jtf j(oA-T) Anr.y WUtfjUJI ,1 Jj u 

Ju^ ju-j j m/» -u- ^1 17 

Ju, ^Uj j 

JWj j'l'loie J*-y 19 

*j' JU.; J J W /l Jfl 20 

ni/u 

ytv/y «U~> ,yl 22 
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D. A leather topi u 

Ibn 'Abbas <& nanates: 

ois* ^ -3ji?r - iu-i a las aui ois” 

Nabi & had a leather topi, which had a hole in it.* 5 

Abil Salit <&> also reported seeing Nabt & wearing a leather topi. 56 

A leather topi was also worn by Natl' Ibn Jubayr Ibn Mut’im. 27 

E. 

AbCt Hurairah <& narrates: 

d» <3)1 J_>~« j lj 

‘I saw Rasulullah & wearing a white Syrian topi. 28 




m/\ o_,i ^ rtr/r VjjJ' j iiO-i 23 

a) jil L* ^UJI » j—* lAii jl^.) SDJl w * I ti > .. » 24 

M « II 

>jU 

TA tl IjS" j *,W Ul j-J-l .Ijj 2S 

w-kis Jii v - _£Ji x* ^ ii xj. <jj r ■ r/r jU'/i 26 

Jb*j *Jt» J } \ oa/a -U— 22 

, <> cA> -v-> -*-* J ' • V ^ J**' J c ^ 1 -x 1 2 ‘ 
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A similar narration is reported by ' Aishah <&. 29 

Abdur Rahman Ibn Yazid and Abu Mushir <5)1 j are also narrated 
to have worn similar topis. 30 

F. A Fox-skin topi (iJusli’) 

A topi of fox-skin or lined with fox-skin was worn by 

1. Dhahhak 31 

2. Abul 'Aliyah 32 

3 . Ibrahim An-Nakha' i 33 &\ 

Ibrahim An-Nakha'i also wore a topi of sable. 34 

Note: Any animal skins to be worn will first have to be tanned and 
will thus be rendered tahir (pure). Pigskin however, cannot be worn 
even if it is tanned. 




A Misri topi is reported to have been worn by: 
1. All & 35 



m/ v tJbiyi 4 ur ,^uii j jyuVi #J *i ju. \ . t ^ ^ > 1 20 
tri/rr £<>' j ^^lii ju., du.., j j w/i ^ Jj,v 30 

Wr ^ j Ww J ^ 31 

j *r/v j*- j<i j -u/r i_£ ^v 32 

J j J -' _>*j Hri' w' Vi Juj du., j uv/n -u-j,! u 

j r AY/n J— j<i J 1 n/n ^ y* jJi 34 

r v/r 3J 
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2. Abu Darda 36 

3. 'Umar Ibn 'Abdul 'Aziz 37 

4. Makhtii 38 

5. Raja Ibn Haywah 39 

6. Maymun Ibn Mahran 110 

7. 'All Ibn Husain 41 j 

The wearing of an Egyptian topi has been attributed to Nabi & in the 
book ‘Subulul Huda’ (Vol. 7 Pg. 284) but it seems to be an error as 
the same hadith appears in other books 42 with the word ^ 

^^(double-layered) in place of (Egyptian). 

And Allah knows best. 

(The above was written in the first edition while the following paragraph has been 
added to this edition j 

1 later found that Shaikh 'Abdul Karim Ar-Rafi'i mentioned in his 
book “At-Tadwjn fi Akbari Qazwin” that he saw Ibn 'Abbas in a 

dream and asked him whether the topi of Nabi ® was *ts** (double- 
layered) or was it <o~~(Egyptian) as certain people claim? Ibn 
'Abbas answered that it wasii^(double-layered). 43 

\ \\ /A J>L-t j,\ 34 

nhv jn./i. jvjjC 37 

ri./v 3^4 jsjC 3 * 
ri ./v jy>' 39 

r i 40 

J jZ r JUj } rrh 41 

r vi/y J*- && J ' • d ** 1 42 

■/' 43 
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Note: While dreams, even of great 'ulama like 'Allamah Al-Rafi'i 
do not constitute proof in Shari' ah (Islamic Law), yet it helps 
confirm that what seemed a mistake was really one. 




A Turkish topi was worn by: 

1 . Ayyub Sakhtiyani 44 &\ 

2. ImSm Malik 45 ii <*-j 

We were unable to find an exact description- of the Turkish topis 
worn at that time, however the former Grand Mufti of Pakistan, 

Mufti Muhammad Shafi' Aw — *•_, passed the following fatwa 

regarding the Turkish topis presently being wom in the Indo-Pak sub 
continent: 

“ It is permissible to wear a Turkish topi when not in salah, 
however the 'Ulama should preferably not wear it. It is 
inappropriate to perform or lead the salah wearing one, as firstly, it 
is completely red. The preferred ruling regarding completely red 
clothing is that it is makrQh tanzihi. Secondly, this topi is generally 
wom in our country by those who don’t follow a mazhab.” 46 

If any of these two negative aspects are found, then one should 
refrain from wearing these topis. If, however no such drawbacks 
exist, then there will be nothing wrong in wearing a Turkish topi. 

tay/a U (->—71 £i>- j \ */r ,VjVi y- 44 

iv ew" 45 

' Wr ( ) r>Ji J» . ■'A'/r (W) ot*' 3lJ -l 44 
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This was also mentioned by Mufti Kifayatullah 47 and Moulana 
Rashid Ahmad Ganghohi -oil j , 41 



I. A thick double-layered topi with paddin: 
between 2j ^ 5 j— 



ij> 0 aiil _) jt?" :■&> y~ 

£J... O'ili ob 



Ibn 'AbbSs <&> has narrated that Nabi 8f> had 3 topis: A white, 
double-layered topi, a green-striped topi of Yemeni cloth and one 
with earflaps, 49 

This type of topi was also worn by: 

1. Anas Ibn Malik 50 

2. 'Uthman ■&> 51 

3. AbO Darda & 31 

4. Abul 'Aliyah 33 



\ “rl\ o>jl) 47 

u • ^ ,®vr o>jl) ‘i-y-j 41 

3 £''—*■ Xi- AAlA ti J X fij sd| '0 / Jjj ' • lu* 0 C 5 ^' 49 

".xi— ‘ x—t ^ J*' iJiilil Jl* j (»/i • r) U-Uj‘ *'_jj 30 

_^L>- <jtS“ U \ t JjA*dl j 51 

%>*" J* "Vy«" ' w/a /t-p J,1 a^ j£, ,/u* o«i ^ 52 

jywJl Ju_, *iUj J \ 1 . /T i»i wi-ail Af/V J*- 33 
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5. Imam Ahmad Ibn Hambal 34 

6. Rabi'ah Ar-Ra'i 33 

7. IbrShim An-Nakha'i 36 <Su j 

J. A buttoned topi (ojjjjl' ) 

' Alllmah Zhahabi narrates: 

: 9 j^r ^ y- x^- ^ >> y- 

Oltfl ol ji j oljjjjil _j ^Jl ^ OlT & & Ot 

“Nabi & used to wear white topis as well as buttoned ones and also 

topis with earflaps.” 37 

(This is a very weak narration) 

Anas Ibn Malik -&> was also seen wearing a buttoned topi. 38 

'Uthman <$> would wear a topi which was (strapped and) buttoned 
around his neck. 39 



T-h/U 

m/u j^-di 33 

«ll»j J T AY A Aw M 
1i» jw»U. :^»aJ' JUi 0UJ_ ji p-ol * «j j t ^ ij ^.Ul *> 3 ) 33 

J *• O* 1 li! XA °i v Jr- ii ^’ ujl J •s'A&'l ^ 

rrr/r ^ *1. ii. *ku £.*Ui ^ ^-*31 ^ j .a*-1 |l 
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Thin topis were worn by: 

1. 'Ali^ 60 

2. ' Abdullah Ibn ' Umar <&> 61 

3. Hammad Ibn Zayd 62 

4. Sa'Td Ibnul Musayyab 63 

5. Anas Ibn Sirin 64 

6. 'Abdullah Ibn 'Awn 

J 

L. Cotton Topis 

Imam Ahmad Ibn Hambal wore a cotton topi. 66 

' Allamah Suyuti iui writes: “It seems that the topi generally worn 

by Nabi & was of cotton or of wool.” 67 



Jijrj j tt/r -u— ^#1 60 

si nh j \ Wy j*- j(i 61 

JU-j *)U_, j Y \ • N J*- ji ' 67 
iijZy a)W j j \ ■ oja Jju. ° 
ii‘ j \ SA/Y J*- 44 

u; ujj 3 \ Wv j*- ^l 45 
t-l/n **Jif**l 
Arh yfjtiU yfjU-i 67 
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M. Embroidered topis 

The following personalities are narrated to have worn embroidered 
topis: 

1. Al-Mas’ udi 68 

2. Sa'id Ibn Abul Hasan 69 

3. Abu Qursafah 70 i>l j 

The great Khalifah, Harun Ar-Rashid, used to wear a topi on which 
was ascribed: 

“I am a warrior; I am a pilgrim” 71 

N. 

The Taqiyyah is a white cotton-skullcap. The Egyptians also call it 
the Arraqiyyah (v>). It came into vogue before 1 00 A.H. but gained 

popularity much later, especially in Egypt. 

The following personalities were accustomed to wearing it: 

1 . Ahmad Ibn Muhammad Al-Baghdadi 72 

2. Mahmud Diwan 73 

3. Ibrahim Ar-Raqi (702 AH) 74 

j rn / r 64 
ou; «ju j j \ rr/v ^ 69 
roi/r ju-'i juji 70 

^ jjW* £u u 71 
uao/i iuJ-ii/jj-.rWY • i-U^t' 72 

\ . °/i ^ jjjJi 73 
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4. Ibn Wazir (730 AH ) 75 

5. Abul Fayyadh Al-Jamali (783AH) 76 

6 . ' Abdul Qadir Dowst JM (56 1 AH ) 77 

7. Ibn Nahhas (698 A.H ) 78 

8 . Hafiz Abu Zakariya (+-700 A.H) 79 ^^ 

The taqiyyah of 'Allamah Ibn Taymiyah 4 — was sold for 500 

dirhams (silver coins), after his death . 80 

0. A topi of felt (3Lih ) 

The great scholar, Ibn ' Abdus Salam, is reported to have worn a topi 
of white felt . 81 



4 

\rh y'i jjjJi 74 

ttr/^j.V 11 

o • • /« K 

m/x. ►tM' 

^rv/r ^ ill 78 

0 ® • ) v’Atl ,9 

NT'V/U j 80 
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P. A topi with holes 

In spite of an exhaustive search we were unable to find any mention 
of a topi with many holes pierced in it. However 'Abdullah Ibn 
'Abbas *&> narrates: 

j\5" j -*jL* - .W-t i ig> -5)1 J _^ ) 015" 

“Rasulullah &, had a topi of leather, which had a hole in it .” 82 

The great scholar, Abu Bakr Ibn ‘Arab! & *—*-j has written in his 
commentary of Tirmizi, ' Aridhatul Ahwazhi: 

“The ruling regarding topis is that they should be flat, not domed, 
however if one feels that he needs to protect his head from the steam 
rising from it by making the topi dome-shaped with holes in it, then 
this can be done as a medical remedy and should not be done out of 
pride or to distinguish oneself from others.” w 

However, as already mentioned, wearing any type of topi will, insha 
Allah, allow-one to accrue the reward of practising on the Sunnah of 
wearing a topi. 



J,\ X* 4 4l j . TAl/ Y tiJil Jr- j Vif J (JjWJI J-J-l jt\ *ljj n 
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In addition to wearing topis of soft material it was the practice of 
Nabi ©4 and the Sahabah & to wear topis' of hard material. This may 
be deduced from the following: 



• 'Abdullah Ibn 'Abbas mentions that Rasulullah © had a 
topi of leather. 84 

• The many narrations showing the wearing of thick topis, 
containing padding and an inner lining. 

• The narrations concerning the high topis worn by our Salafus 
Salih also indicate that those topis were of firm and solid 
materials thereby enabling them to stand up high and not fall 
in. 

• The use of the topi as a sutrah (barrier) also bears out the 
same point. 

• The hadlth of Anas lbn Malik that when performing 
wudhu, Nabi & would lift up his turban and make masah 
underneath it, without the turban unravelling. 85 

• A hadith to this effect, narrated by 'Ata & <*•> 86 

• Lifting the turban and making masah beneath it has also been 
narrated as the practice of: 

1. Ibn 'Umar & 87 

2. lbr&him An-Nakha'i 8s -il 

< 
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It would only have been possible to lift the turban off the head 
without it unravelling, if the topi on which it was tied was made of a 
firm material. 

This is also borne out by the following statement of Shaikh Ibn 
’ Arabi , “A turban without a topi underneath is not very stable as it 
could unravel especially during wudhh. By tying it on a topi, 
the turban becomes steady and its shape is greatly enhanced.” 89 

These benefits mentioned by 'Allamah Ibn 'Arabi <5ii <*-j can only be 

accrued if the topi is hard. A turban on a soft topi normally unravels 
when the topi is removed and doesn’t really improve the shape. 



juj «iw, j n/\ i-i ^ ” 
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The KhalTfah’s tolerance 



Ubaidullah ibn Sulaiman, the minister of the Khaltfah Al-Mu'tadhid, 
mentions: 

I was once in the presence of the Khaltfah while a servant was 
swatting the flies that were around him. A sudden slip of the hand 
caused the swatter to knock off the Khaltfah’s topi. I watched with a 
deep sense of foreboding growing within me, fearing the 
consequences of this deadly blunder. 

However, the Khaltfah simply placed the topi back on his head and 
said to the other servants, “Tell this unfortunate one to take a rest. It 
seems that we caught him dozing. In the future, increase the number 
of servants appointed to operate the fly-swatters.” 



The Crown of a Believer 
Punishment and reproach are only for one who intentionally 
commits a wrong not for one who blunders or errs.” 90 



Mujalid says: I once asked Sha'bt the reason for it being 
popular amongst the people that Qadht Shurayh is craftier and 
wilier than a fox. Sha'bt replied: The reason is that when 
Shurayh would go out (in the fields) to perform salah a fox 
would stand in front- of him and imitate him, thus distracting 
him from his salah. When this became too much for Shurayh, 
he removed him kurta and placed it on a pole, putting his turban 
and topi on top of it (thus creating a dummy).The fox came and 
stood in front as normal and thus wasn’t prepared for Shurayh 
who caught him from behind. This is why he is said to be 
craftier and wilier than a fox. (Tahzibul Kamal VoU2 Pg. 444) 



Ww j 

✓ 



The Minister says that I then began praising the Khallfah and 
thanking him for his tolerance, but he simply replied, “This poor soul 
did not do it willfully, he just happened to doze off. 
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When should the topi be worn? 



Although it was the practice of Rasulullah & and the Sahabah •&> to 
cover their heads at all times, special emphasis was given to covering 
the head during the following occasions: 



A. When performing salah 



Imam Bukhari, 4il in his Sahih, mentions the statement of Hasan 
Basri : 

dill j j f gill il>t S’ 

“The Sahabah would perform sajdah (prostrate) on turbans and 
topis.” 1 



Wail Ibn Hujr & mentions that he performed salah with Nabi & and 
the Sahabah who were wearing bumuses (i.e. covering their heads 
with hoods). 2 



Ibr&him An-Nakha't it <_ j~j mentions that it was the practice of the 
Sahabah to perform salah wearing bumuses. 3 

Faltan Ibn ‘ Asim •&, mentions that he found Nabi ® and the Sahabah 
4® performing salah wearing bumuses. 4 



J\ ^ J 0 J — j' 'V'V - Li-Lu ‘ 

j (Y W\) Vr 1 o' O*' U-»_j J_/ Uj *, lil Jjj* 
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fcJUr j Jbr j J t < \/\ O'l j uLli i 3 
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This shows us that performing salah with the head covered was the 
practice of all the Salafus-Salih (pious predecessors). 

Nnarrations explicitly mentioning that the following great 
personalities were seen performing salah with their heads covered: 

1. ’Abdullah Ibn 'Umar <&> 3 

2. Suwayd Ibn Gafalah .& 6 

3. Shurayh 7 

4. 'Alqamah 8 

5. Aswad 9 

6. Masruq 10 

7. AbuMushir 11 

8. ' Abdur Rahman Ibn Yazid 12 

9. Sa'id Ibn Jubayr 13 

1 0. Ahmad Ibn Abi Hawari N 

11. Salim Ibn 'Abdullah 15 

12. 'Amir Ibn 'Abdullah 16 



#■*» j oiv/t <H*-| c<>- q ^ J <\ort) 4—. o gjii j , t \ 3i 4 

^-a)i Ju-j JUj j \ r\/ 

OA-V j \rrhjj~j,\ s 
c^' j m/i ^ 

J 1 *-.) J ' oT A -u^ j T1a/\ o' j(V ti-iil 1 
C?—** ' JUy J nv/l o' J 1 T-v/n a— 0(1 * 

Ju., Ju-j \r i/i i-oh * W' ^ J o^ 10 

trt/rr 11 

C-wJl Ju, JUj j Woh a— O' 1 J Y<Wl o 1 0< V 12 

JUt j J T 1a/ \ o 1 0?^ 13 

sj-o. y. tf>Jt 4<; o< 1 * L ' 1 V J Y1 a/\ i^o 1 ^ 1 oT.Y/roJJU.1 



90 



The Crown of a Believer 

13. 'Abdullah Ibn Mudrik 17 

14. Imam Ahmad Ibn Hambal 18 

15. Ibn ' Abdus Salam 19 *ai pi* j 

The Fatwa of Shaikh Rashid Ridha 

% 

The Egyptian scholar , Shaikh Rashid Ridha, the author of ‘Tafsirul 
Manar’, who in spite of being very famous for his modem thinking, 
authored the following article, which was published in the Egyptian 
magazine ‘ Al-Manar’ 20 : 

“While it could be considered correct to say that it is not Makruh 
(disliked in Shari' ah) to perform salah with the head uncovered, its 
not being MakrQh is only applicable when performing salah alone at 
home without forming a habit of leaving the head uncovered. 

As for one who: - 

A. Makes a habit of leaving the head uncovered, or 

B. Keeps his head uncovered when performing salah in jama' ah 
with others whose heads are covered, or 

C. Insists on leaving his head uncovered in the masjid in the 
presence of such people who dislike this action of his and will 
engage in his criticism 
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then in all these instances, it is makruh (reprehensible) to leave the 
head uncovered. 

The reason for the first instance being makruh is that he has adopted 
a habit that is not backed by any legitimate proof. Rather what he is 
doing is in direct conflict to what was the accepted practice from the 
beginning of Islam. 

The second instance is Makruh because he is opposing the majority, 
which is forbidden in Islam. 

As for the third instance, it is Makrdh because this person would be 
the cause of people falling into the sin of backbiting and this action 
will result in his becoming ill- reputed. 

As for the statement that it is sometimes better to perform salah with 
the head uncovered as this leads to greater humility, this is nothing 
but expressing one’s opinion in a matter of Shari' ah (Islamic Law) 
which does not accept anyone’s subjective opinion (Some of our 
jurists disagree with him on this point). This argument can be 
challenged by the fact that it actually leads to one adopting a 
resemblance to the Christians and others who are in the habit of 
praying with their heads uncovered and it is well known that we have 
been prevented from imitating them even in habits (not to speak of 
acts of worship). 

It can also be countered by the fact that the accepted trend around us 
is that the proper attire to be adopted when visiting the 'Ulama and 
the pious, consists of (amongst others) a topi or turban.” 
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The Fatwa of Allamah Kowthan 

The following is a summary of a fatwa by 'Allamah Muhammad 

\ 

Zahid Kowthari dii •<—*'■ _> , a world-renowned Muhaddith and Faqih 

who held a prominent post in the Ottoman Khilafah in Turkey and 
who later went on to emerge as one of the greatest scholars Egypt has 
ever seen. 

'Allamah fCowthari d»i writes: 

People often ask concerning the ruling of performing salah 
bareheaded without an excuse. This question has come to the fore, 
due to the emergence of a group who seem to take delight in denying 
those actions, which are accepted by the Muslims and have been 
passed down from generation to generation. They strive hard to cause 
discord in the masjid and greatly resemble the Khawarij (a deviant 
sect which emerged in the time of 'Alt &) in that they lay great stress 
on trivial matters while ignoring major issues. 

The ruling concerning the salah of a person bareheaded without an 
excuse, it that it is valid if all the conditions and pre-requisites are 
met, however this is in direct conflict to what has remained the 
practice of all the Muslims throughout the ages. 

It also entails emulation of the Christians in that they worship 
bareheaded, as is well known. 

AltSh Ta'ala has ordered the Muslims: 



Imam Baihaqi <3 jI narrates that Nabi ® said: - 

“When performing salah, one should wear two items of clothing as 
the most deserving being for whom you should dress up, is Allah,” 21 

Imam Baihaq! *»» has also mentioned the following incident. 

Naff dii - — >- Jt the slave of Ibn 'Umar <&> says that Ibn 'Umar & saw 

him performing salah wearing only one item of clothing. He rebuked 
him saying, “Have I not given you clothing?” “Yes, you have!” 
replied Naff. “So who,” asked Ibn 'Umar 4s> “has more right that you 
dress up well for him? Allah Ta'ala or the people!” 22 

It is on this basis, that the fuqaha (jurists) say that it is MakrQh 
(reprehensible) to perform salah wearing such clothing in which one 
would not normally present oneself in front of those whom he holds 
in high esteem. 

There exists absolutely no doubt in the fact that it has always 
remained the practice of the Muslims not to appear bareheaded in 
front of those whom they respect. In the very same way, salah 
performed bareheaded would be reprehensible in the light of 
Shari' ah. 



jr .up b-u 



“Adopt clothing of beauty when performing salah” 



rrt/r 21 

m h i cr- 1 ' 12 



Leaving the head uncovered is discarding this beauty. 
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A few doubts cleared 

X 

'Allamah Kowthari .41 * — j-j has also most graciously provided us 
answers to a few doubts, which arise on this topic. 

1. Misconception: The ayah "Adopt clothing of beauty when 
performing salah” was revealed to censure the disbelievers who 
would perform tawaf (circumambulate) around the Ka'bah, 
naked and has nothing to do with covering the head. 

Answer: It is a well-known principle of Tafslr (commentary of 
the Qur'dn) that an Syah is not restricted to the particular incident 
concerning which it was revealed. Rather it would encompass all 
such situations that fall under its scope. Therefore we find all the 
mazhahib are unanimous on the point that it is mustahab 
(preferable) to wear a topi (or turban), upper garment and lower 

garment when in salah. Tiiis is mentioned by Imam Nawawl 

in Al- Majmfl’ and by 'Allamah Halbl <&i in Sharhul 
Munyah. 23 

2. Misconception: The ayah concerns covering the private parts, not 
the head. 

Answer: 'Allamah Abu Hayyan, the renowned Mufassir 
(commentator of the Qur'an), has beautifully explained this point 
in the following manner: - 

‘The order to adopt ‘beauty’, in this ayah, is specific to salah. 
Therefore ‘beauty’ cannot refer to covering the private parts 



m ,m/r ^ 23 
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since we are ordered to cover them at all times, not only 
during salah. ‘Beauty 5 will therefore, in this case, have to 
mean something else viz, that with which one beautifies 
himself.” ** 

Thus we can say without any doubt that the covering of the head is 
part of ‘beauty’ and this has always been the custom from the early 
days of Islam. It is for this reason that in no time or place has this 
ever been seen (in the past) that the Muslims are forming the rows 
for salah, bareheaded. Anyone who denies this is just being 
pigheaded. We hereby understand that there exists no proof at all to 
show that ‘beauty’ does not include covering the head. 

3. Misconception: It is Sunnah to perform salah bareheaded as Nabi 
$f> performed salah without a topi. It is reported that he would 
remove his topi and place it as a sutrah (barrier) in front of him 
during salah. 

Answer: It is mentioned in Sharhush Shamail and other books that 
this narration is weak; therefore no attention should be given to it. 
It has not been mentioned in any of the reliable collections of 
hadith, so how can it contest the covering of the head in salah, 
which has remained the accepted practice of the Muslims 
throughout the ages! Yes, we do find that Hadhrat 'Umar & 
would stop the women slaves from covering their heads, so those 
who insist on keeping their heads open, probably count 
themselves among the women slaves and would like to emulate 
them during salah, as this is not becoming of men. 



my /iV 1 
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(If we do accept that Nabi & used his topi as a sutrah, then 
we find that 'Allamah Munawi has mentioned that this was 
at an instance when Nabi & did not have anything else to 
use as a sutrah. w This was done to show that it is 
permissible to perform salah without a topi, even though 
this would be makrfih for us, not for Nabi This is similar 
to the instances where Nabi & urinated or drank standing. 
These actions are makrfih for us, but were carried out by 
Nabi & to show that they are not haram. The paragraph 
between the parentheses is by the author not by 'Allamah 
Kowtharl ) 

4. Misconception : The head is left uncovered during Haj; there 
should therefore be nothing wrong with leaving it uncovered 
during sal3h. 

Answer: Haj is a unique act of worship performed at a specific 
time and place; therefore leaving of the head uncovered at other 
times cannot be established from it. 

The gist is that it is not proven that Nabi & ever performed salah 
bareheaded without an excuse, whereas leaving the head uncovered 
when praying is the habit of the Christians . 26 
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B. When entering the toilet 

Im&m Baihaqi <5>i mentions: 

<~.fj Jo* :cJU 'jt 

Jkii- J,\ lij j 

'Aishah narrates that when Nabi © entered the toilet he would 
cover his head. 37 

Imam Baihaqi also reports: 

1^1 ill J 01 S' J* fjl v-n>- (jf- 

Habib Ibn Salih & <— *-j reports that when Nabi S entered the toilet, 
he would wear shoes and cover his head. 28 



a-ijt U* -J 1 * J W \ Cr-* 1 *'JJ 21 

Jli* • V U>J ;ooo/ Y Jli J 

Jtf y * £ \\Y I Y i) 

W t>* Ji ^ y ( \ . AO) ,*^1 J -kji ji\ 

.*sl Ci\ \$y ji* \ °A / Y ^ 

ju j vt?>- cf* W ' J 28 

0 tfjyk ^ J •*-««■" > Jli JtC* j* ^ V 

J J £*J4 ol ^Ip Ji., :Jli j\\tI T 0^1 

*1 .Ifi. I«XA J J*** j ^ 

.•>a :£rUl Jli Wt j 
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Imam Abdur Razzaq iki oy reports: 

^ £>. y\ Jtf <&> iJJip j* 

"J*r J f 4»l jy tC- 

'Aishah narrates that Abu Bakr .& said: “Show respect in front of 
Allah, for I certainly cover my head when entering the toilet, due to 
respect for Allah.” 29 

Covering the head with a topi when entering the toilet has also been 
narrated from: 

1. Anas Ibn Malik & 30 

2. AbOMtisa Ash’ari^ 31 

'Allamah Munawi writes in his famous commentary ‘Faidhul Qadir’ 
(Hadith no.6667), explaining the reason for Nabi & covering his 
head upon entering the toilet: 

j OaJ) fLJ. tUaJ Jl>- skij OS j Jl« 4<j tL>- 

Jl* -<l jW {Hj j! Jl-a-Yj £ jJ- 

jj—A JA AiA Lwi 0^— »*jl' ^ J ^ S-£j 

“It was done out of respect for Allah and because covering the head 
when answering the call of nature causes the pores to contract 



»ol/t 5 A»wJI ill*, jM j Jljjl -ijp t\jj j ,01^-. ( Ao\ l) JUl }S 25 

W* ysJijii jrvr/\ 

xf- j, v i tao/\ j j\\-h J'jji 30 

Juj JUj j v . yA-u-V ju j nl\ ^ yl jiV ai-ai 31 
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thereby allowing quicker emerging of faeces. It also prevents the 
bad smell of the toilet from getting onto the hair. The 'Ulama of 
Tasawwuf maintain that it is necessary for a person to be respectful, 

shy and concealed when answering the call of nature.” 

• 

A highly authentic narration of Sahihul Bukhari also shows that 
covering the head while answering the call of nature was a norm in 

the time of the Sahabah -&. 32 

% 

C, When eating 

FaiTqad narrates: 

*“*! j -h— J ij k)s- «^_*( j j Sf, j £* cJ5"f 

“I ate with RasQlulISh & and I saw a white topi placed on the centre 
of his head.” 33 

'Aishah narrates that Rasul ullah said: 

•Vil jslt ur JST 

r 

“I eat in the manner a slave eats ” i4 



\ Uj* Xui A*u-t _;( >ilj . olj J Ja y (oVV) Jl 32 

Jr- j ‘J 5 * 3 iJ-J-' J* j< - u * 1 i>* J O ' 1 *'jJ 33 

ALS. J y . y/ o vUVl J kiU-1 42 j TAl/v 

•'.« =( ' ‘ T \ . ) £J>\ J ^ JU 34 
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It is therefore necessary for us to display our humility and 
subservience to Allah Ta'aia while eating. Covering the head helps 
greatly in achieving this goal. 

• 

It should be bome in mind that it is not forbidden to eat with the head 
uncovered. Many people greatly exceed the bounds by laying too 
much stress on this point, while others insist on leaving it out 
completely. We are ik-j *A i.e. Such a nation who neither exceed the 
bounds nor do we exercise any deficiency in Din. 



D. When cohabiting 



AbQ Nuaim & <*-j reports: 

,Jd> J*-- 3 'M fiS OlT :oJVi & SJJIp 
*-lj ^ ^ J i 



‘Aishah & narrates that when Nabi @ entered the" toilet he would 
cover his head and when cohabiting with his wives he would cover 
his head. 33 

Ummu Salamah <$> also narrates that Nabi $ would cover his head 
during cohabitation. 36 



, "(Sil Jy« XP Jjxlill «vV 1} Jr"* j* j \ »a/ V yJ-l J ^ 35 

0»r\) jxi\ jv j rvr/o _>wyi >t,j, vJJa ,\ }J ju 34 
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Covering the head on this occasion could also refer to wearing a 
scarf or shawl or even to covering ones body with a sheet. 

This is supported by another narration of Ummu Salamah 4» 37 and 
by an extremely weak narration of 'Aishah 4» wherein she mentions: 
“Whenever Nabi & cohabited with any of his wives he would cover 
his head witfi a shawl.” 38 



Imam Ghazali <&i 




has also mentioned this in his Ihya 'Ulfim 



Uddin (Vol. 2 Pg. 46). 



E. When out in battle 

Ibn 'Abbas & mentions: 

c<ljS 



“Rasulullah & would wear a topi with earflaps when out in battle.” 38 

Nabi i&’s wearing a topi in battle has also-been narrated by: 

1 . ' Abdul Rahman Ibn Zayd 40 

2. Makhul 41 

3. Wathilah Ibnul Asqa'4* 43 



, J (1 ^3 *s»J ' It/# {hJS 37 

, U- uxb yJJuA'I ^UJI *j> \ 38 

"SJijUl vU" J y J* j jS'V-p ,^1 39 
TAV/ V if Jil J^ J US' ,<i iJB J yfjWJt 40 
i) ,1 (V • \ f •)>£* J »1 yj US' ,»ii" J gl *'jj 41 
(t • ■ VY) jr-U'j ij y»J ,1-U^l' 0^ 

JB j 1T/YT JB&I <) j t-o/l tfjU-l J YA/t 8 /<-* j(' 43 . 

■*'•**>' I 1 Jy-* J y-Jj-* A" J .Jy-* J V (VI \ V) J 
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In the same way we find Imam Bukhari 4»i narrating in his Sahlh, 

from Anas & that when Nabi & passed by the ruins of Thamud, on 
the way to Tabuk, he covered his head (with his shawl) and 
quickened the pace of his conveyance. 43 

Hafiz Ibn Hajr **-_> mentions the following incident. 

Ja'far Ibn 'Abdullah narrates that Khalid Ibn Walld could not find 
his topi on the day of the Battle of Yannuk. He ordered the army to 
search for it but it could not be found. The search was repeated and it 
was eventually found. It turned out to be an old topi. Khalid 4* 
explained that when Rasulullah & shaved his hair off during 'umrah, 
people rushed to get the hair from the side of his & head, while I 
managed to acquire the hair from just above the forehead. 1 then 
placed the hair in this topi, Whenever I participated in a battle 
keeping this topi with me, we were granted victory. 44 

Mahmud Ibn Labid 4* narrates that on the day of Badr, 

Rasulullah & said: “The angels have adopted their insignia, so 
should also adopt yours.” The SahSbah 4* then placed pieces of wool 
in their helmets and topis, as distinguishing marks. 45 

Wearing the topi in battle was the practice of many great 
personalities. From amongst them are: 

1 . ' Abdullah Ibnul Mubarak 



va/io xs- «! j oW- j, ^ «;( -vi' 

(it") 43 
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2. Husain Ibn All <&> 47 

3. Khalid Ibnul Walid ffit 48 

4. Harun Ar-Rashid 49 

4 

'Allamah Tabari i»i *. — *-j narrates that the Khalifah Al-Ma'mQn and 

his entire army wore green attire; to such an extent that even their 
topis were green. 50 

There are many narrations showing that Nabi Ufa covered his head 
with a helmet when in battle, however we have chosen not to include 
those narrations as the object it was protection and is thus out of the 
scope of our discussion. 

F. When imparting knowledge 

’Umar mentions that Rastilullah & was narrating a hadith to them 
during which he lifted up his head causing his topi to fall to the 
ground. 

The narrator mentions that it could refer to the topi of RasQluliah 
or to the topi of 'Umar 4* i.e. when 'Umar 4* narrated the hadith to 
his students he lifted his head up thereby causing his topi to fall to 
the ground. 51 



nv/r outfi v-* 4 * 

XV 0 " S’ ifjW j ) All A j V-M ' 47 
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We learn from the above hadith that the topi was worn while 
imparting the knowledge of hadith. This is because the knowledge of 
din is an extremely valuable and noble gift of Allah which demands 
utmost respect and honour. 

It is in the same light that we find Imam Mizzi mentioning 

regarding Imam Malik & : 

<A y (j-J J Of jt aljt bj dbt< 015” 

■l—J” J J 

When Imam Malik <&i <_*•., intended to narrate hadith, he would 

perform wudhu, wear his best clothing, wear a topi and comb his 
beard. When asked the reason for doing this, he said: “This is how I 
show respect to the ahadith of Rasul ullah n 




lbn Mas' ud £> narrated from Nab! & that Musa &> wore a topi when 
he spoke to Allfih (and thereby received the knowledge of 
prophethood.)” 

Seeking knowledge demands great humility and respect and covering 
the head is a great aid in achieving this. 



o<i ct Av* j* 1 s ij'i o' ct <y J* A » ^ j :rrt/l 
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It was the practice of our Salafus Salih to cover their heads with 
both turbans and topis when seeking the valuable knowledge of din. 

The great muhaddith, Hadhrat Shaikh Zakariya KMndehlawi 

writes in his commentary of Muatta Imam MaJik, that when Im&m 

Malik <*■ j was still very young and decided to set out in the search 

of knowledge, his mother placed a long topi on his head and tied a 
turban around it. This then remained his practice throughout his life. 34 

Hafiz lbn Hajr iiii <*-j writes that it was the practice of Imam Muslim 

k * — i- j to attend the lessons of his teacher, Imam Zuhali iui ^ j , 

wearing a turban. 33 




The wearing of the topi was not only the practice of the ’ Ulama and 
the pious but was also always held fast onto by the man on the street 
and by the leaders as well. We have been ordered by Nabi i& to hold 
fast to the practices of the Rightly-Guided Khulafah (Islamic rulers). 
It was their practice to wear the topi, thus it would be our duty to 
hold fast to this Sunnah as well. 



TA tl \ £.1-)! v'4 J -Ai-l J Wl viDUli s,j\ oAi. 5 ' 
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The following are a number of Khulafa (Islamic rulers) and judges 
from whom wearing the topi is narrated: 

1. 'Umar.*. 56 

2. 'Uthman 57 

3. ' Ali 38 

4. 'Umar Ibn' Abdul' Aziz 59 

5. Harun Ar-Rashid 00 

6. Al-Muayyid 61 

7. Al-Mu'tadhid 62 

8. Abu Ja'far 63 

9. Salahuddin Ayyubi SJ 

1 0. Qadhi Shurayh 61 

11. Qadhi Dhiya Uddin 66 

12. As-Saff&r 67 

13. Al-Juzhu i C8 

14. Ibrahim Ibnul Mahdi 69 
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15. Al-Qaim Bi-Amrillah 70 

16. Al-Musta'in 71 

17. AJ-Wathiq Billah 72 

1 8. Muhammad Ibnul Wathiq 73 

1 9. Al-Mamun 74 

20. Al-MansOr 75 

21. Abul 'Umaitir 76 

22. Marwan 77 • 

'Allamah Firozabadi has written that the judges of that time would 
wear a topi known as the Danniyah. 78 
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Taqannu' 

Taqannu' is the covering of the head and a portion of the face with a 
scarf, shawl or similar item of clothing. 79 

In addition to wearing a topi and tying a turban, it was the habit of 
Nabi it and the Sahabah to cover their heads with a shawl. 

My dearest colleague, Mufti Muhammad Amin Qasim greatly eased 
my task by collecting Ahadith concerning the taqannu' of Rasulullah 
&>. These number approximately twenty narrations from about 
thirteen different Sahabah <&. If the narrations concerning the 
taqannu' of the Sahabah 4s, are gathered, the number i* sure to go 

into the hundreds. 

We will suffice on the following narration of Anas 

^Lill j&i & J Olf 

“Nabi would practise taqannu' with great consistency and 
regularity” 80 

'AllSmah Suyuti ii has written that there exists no difference of 
opinion in accepting taqannu' to be Sunnah 31 



79 

m/\ • £* , r- \h jijii J, H Cj i 

80 
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r\ ^/1 d* O '*- 1 - 511 ’ lVT ^ ' ” 



'All amah Ibn Hajr AI-Haitami j writes: 

“ Taqannu' is to place a sheet of cloth on top of the topi or turban. 
This will be used to cover part of the face and would then be 
wrapped under the chin and thrown onto the shoulders. Ail 'Ulama 
agree that this act is desirable in Shari' ah, in fact it is greatly 
emphasised upon during salah and when attending jumu’ ah and other 
public functions. A number of authentic ahadith have been narrated 
concerning this action, its benefits and encouragement towards 
adopting it. This has also been narrated from a large number of 
Sahabah <& and other Salafus Salih.” 82 

Nabi &, is reported to have mentioned regarding it: 

“ This is an item of clothing for which sufficient gratitude has not 
been expressed.” 8J 

Nabi & is reported to have worn many different colour shawls viz. 
red, black, green etc. 

These will, Insha Allah be discussed with greater detail in a future 
publication. 
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Conclusion 

We can now conclude that 

* The topi is definitely a Sunnah of Rasulullah 

* It has remained the practice of the Sahabah «&, Tabi'in and 
our pious predecessors right until our times. 

“ The Sunnah of covering the head will be fulfilled by any type 
of topi, regardless of its colour, material or style, as long as it 
does not entail emulation of the KutBr or fall under any other 
prohibition in Shari' ah (Islamic Law). 

■ The topi should be worn at all times with special emphasis 
given to wearing it during Salah. 

■ Even more virtuous than donning a top! alone, is tying a 
turban on it. We should all endeavour to revive this Sunnah in 
our lives. 

May Allah grant us all the ability to practise on every Sunnah and to 
realise the Truth from Falsehood. We ask Allah to accept this work 
and make it a means of salvation for the author, his family and the 
Ummah at large. 



Ill 
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XJ^'p 

\ i • °i b/ljdJ D ytl! jb , tfjf)} yblvd ybj (X 
U • 1 ^yil .yb&l jb , Jy- y JW-V >jJl (XA 
*£• , ulx.y , v - j,yJJ j^l C lj-Jl (X <\ 
^ ^ ^ ^ bW' <— - >* , i jb y- (X" • 

, ob-Tb , yiiijS* , ^ ^1 gti :^u)i s^Jtj (r\ 

u u ^bji f 5Ui jb r^iuJi j (rx 
u n y-bji' , f 5Ui > , -u-u ^yJi (rr 

OU-J'l; - yiAf , Oyu- (d e l :vb)l i^wJlj (rt 

\ m ^bji f 5Ui > , ^ljj *ui <ro 
ji^Tb , ^b'ljT , v- ,d e i :^bJi <^Jij ( n 

tJi jA» j jCtt jb , ^iJ 4 j&i (rv 
^ybj)! , O-ijll , i/jbUl ^ JUij (fA 

oUJb' Sjbl , JJUjJl £*- Jb.U > , JJU-UI J* ^jLU c > (r“\ 

OUb , <jji.\ 



W ^ 

oUjl; ojb[ , £*- ^r-- 



U\. 5-JJl «--^Jl p , ^4^13 OlCjll «w^ 
\n* 1 

iji^ if Cf^ 9 C- 7 ^ ^ O-l^P 
■}^l *V-J jlj , ^ ^ jM 1 ^ 
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H • 1 VvLuii Jo , tylizi-l jy\s. jjj>yL>\ (i o 

Si jJ.1 jb , J^A>\ ^>lar yjJl )l ^/a-i ( i "\ 

, jT 5_,b) , y-ial) £ y i ^ — 1' (/• ( i Y 



\nr 



N i \ *\ S^LJl i_-53l _,b , yidl yU JUjJI j£ ( i A 

\ i u j£a jb . ^wu •%>» e 4 (^ 

VUill ^1 <— > , ^ JjJi -U— Mjj (O . 



U\Y 

t \ <\ ‘H s&l S-^' i £*U-' Ji»J (® \ 

, SjjIa^I i^4 , c/jUJl yip £rfCill jyliii Sli/* (ox 

ObU 

Si^' jb , |*S"UJJ .iJj-fc-il (®T 

UV<\ Xi^J.1 > , S»V J ■“— * (° 1 

U ■ i X-l/U O^Ul jb , yL»^l yk ^ x-a (° ° 

\ i \ t Ottyi <X* , ^y*0 u< t3U -'l (° 1 

\r“\A W*J1 <_-£3l jb , Jx- Jt XJ-i fl^fl Xwi (OY 
\ i ■ <\ _£sJl > , b,i ^i «_ixill (OA 

\ r <\ « ^ 5 j^ 1' *£ i Jij^' -vi (°^ 

*£s vS3.l , j** d?V yudl -Va*l— ll oiijj, sJU sJUi (i • 

\t\A 

\ i • 0 , ^IjjlaJJ (►*'*!' CX \ 

sLaj V^* . jiSb r**^' O * 
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\ i ^ A *5*l*Jl u_xS3l jb , ^uUJl S^bwJl (“IT 

» J\A ui-di 0>J («^Y l >-Yi ji*. ^ ^1 (i £ 

S»/*Al jb , ^^LS—aJI jf [v>- ^ jL)l <>XL« (^Xb (T o 

fljwJl 

\ i • 1 vJj-U vb<Jl jb , Cr^' tfV yJl o^f (\ 

\tnjJw,^ijb, jb^ii ^JI JJU* J j/t\ (X 

u . X SJU^I »— > , iijjJr I ^ oUJI ouil oij <r 

u • <\ ^UaJI jb , ysA-iU ^1 Sj^Jl (i 

\ £ \ V S^U. s-^3l jb , v-HJl Sa%JI (o ^ 

UH S^JaJI ^$3i jb , y,LiJl yi-UJJ 4li, .Jlj tfail Jw O 
jb , y*oJJ J^-Jl Jjl^ J! J3L-J ^ J^J (Y 

Jbrjli j 

jh y if Jjk I J>*Vi ^UwJl ^LiJl (^ 

^ t \ T jb , ji\ -Up y j*+ if (T 

^T%i*)l v^5kJ 1 jb , ^!>UwJl ^L>- ^Uu^aJl ^ -oU^^I (r 

\ m WJ' s-^ii jb , ^u*-JJ u^ljVi (i 

N t \ \ jb , ^IfJl j ^UfU (o 

\ 1 \ Y ^Ui v_-i53l jb , ^ ^LU*vJl <p jj ^jt (^ 

\t\o vb$3i jli , ^a-iU r X-V‘ (Y 

\ 1 • *\ v--N^Ji j\s f cjliill pltf*! (A 
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u \ a p , j &P 

jlj , £* ■-.. J a. v Jl jlAA; gijti (\ • 

jb , l^jbUJ fiSX) j«J jbJl ' ( \ \ 

jSUll jb , p\~* pi p~*> (hP (N't 
^yji £>\ \j& ’•/* < ' r 

\ i \ \ v^ 1 P > <jP ij °^ 1 J’**" 0 * 

U Y • {j>- p p , *Aj» xl* j**- pi v-o" 0° 

L-_£Jl jb , ^i\p J.)? jb>J J JO"^ 1 (' 1 
\ t . Y ^ ^i . P cUM jb , Olj-OJ jio gp ^Xi 0 Y 
U\0 jb , J\ J*~- pi s-i-M* s-i^ 0 A 
\ t U /ill jb , ^yli JU> *b-t <Jj JuXJl ( \ * 

\ i \ 1 i-JLJl v^ 1 J b » uiY oUj ' ( T ’ 
-Lit , J»jbi^ 5 ijjb , iyjip f\>- p ^Y tW 5 * J C> 1 < r N 
\i\A vJjl w^SDl jb , ^ C^U> J *UjVl V*- (Tt 

, v^V' ^bijjaj.1 , ^jj^W Jb^ii ^-i-U kr**Aj (Y f 

ajil , i_» jbil 9 ijJb , (jYJU-jJ' j*^*- ^Y jj>ill (Y i 
HWa^U v-^ll jb , Op-ji^Y ^-^IOLpI ^ vr^cVe-^ 0° 
\ M A Wi^YI jb , Jjb U( J** J (Y 1 

\ t • Y aJU> =— > , (TV 

^p\ Ol p pW- 1 jb , ilP* ^-Y v-»-^ <xApt> (Y A 
U U j^f jb , J>l Sji^Jl ip* (Y N 

u . 1 <y*P\ V^ 1 jb » J^ 1 ( r * 

JlL. )\ w>- , ^ij'-OJ uPj>' J (fN 



\ £ u a»jJj v ^ 1 jb , a*- p-t ovUiJi (rr 
\p j v*}U^i ^ ^ )\ HjA* j JUJi <rr 

U Y . vUitt i — i y : vbJl **~Ji j (Ti 

\ i \ r iLili jIj , j-jt j^o uJb-i^Ji (r® 

jjUJi jb , jjrtli ^jUi ^ (n 

N t ^ A VTJ' jb , (^ap (jU-jft fU*J> (W 

\ £ . i jSull j)j : vbJl J (rA 

u \ r r :sLJi jb , pL-Vi ^ ^uji lJu-T (r^ 

obb , i>. >5 obJu 9jb\ , ^ PJ op\ i)U (i ■ 

U • Y ^jll jta , ^~JI 0L>- (i N 

jiCJl jb , y*±-\ oyljl i>IaLJI (IT 

M ■ A Ji-Uail ^ , ^-U! jh^Jl jv^ii 1^1 (tv 

jPi\ 4— > , ^o»i jU ^ jUll (££ 
^ 1 \ A v^bJI v^* jb , i^aU j ^>>11 ( t ° 

, A**-. f.\ j£jl cjUJjJ g* <~>“Uo j ^jt v_JU< (11 

\i\* pji\p, PjP?\ vP r-Vl j iljU! gijl y 4 pJtelt (IV 

Ob_A , iipl ipXl , ^oJJ JlA^YI 01> (1A 

bbjl tj jp\ i - 1 ji t£ p o pi _)!'> fyid>\ ( i °i 

U M ^Pi\ jb , Jl£U ^Y ol^j (e • 
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j *uiJl 

, j'* i ^-dJJ fjLJl jb tSjli Oi-d.' ilx*J (\ 

^' 1 /‘ 

Old. , ol>- v__d" ^jdih ^jU-1 (X 

X VAX fj±\ Ji , ^LUl jUpJI ij (r 

^ TAT | , ‘-*.>1*1' »jb} , <~->_yy‘ M#* f jhJ' Ji <^jb» (i 

^ '~r^ >1^0^-^" Or 0 " t^jd* (o 

• Old* , SoLe*! _^1 ajJI ^)l ijUS' -U^t. ^ill i.tiS’’ (X 

' n v >^Jl jb , .»U ^A«II £_>^» (V 

UUi 

&& j b . ^ -W' o")j^ ^y < ' 

^ ^-L>wJl (T 
, Sj>M v-^ ^ jj^> ^ ouJ (r 

\t • V , «*-> 5— ^ , tf*Tjj*lU -M' u-^UJl (l 
u\» ou.y .£l ^1 ^tflt ju£ jly^t jU £*4 (O 

^jl yU J^L>wa3l jL£ (*\ 
, o^d-1 -*~^y , tfj^A jfr 1 jVl J d^jJ-l 3*l«J» (V 

(A 

The Hans Wehr dictionary of modem written Arabic (■* 
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I 

otSjHi 

**" 1 4,1 !■ 

^ i \ ’i J) J*1 * Uadi ( ‘ 

» oL*5L*J 5jbJ , -Uj£ jUU *~idl ('. 

* jt*sM J* tfjWl ( r 

, ^UjJI oldl ^ j 

y j ^*UJl J jLJJaJi ji ^ oLJJl (c 

jA*>e ^ f*l5o-I *J~> j ^LpwUI (* 

\H£ 

, ^uJi ^ ^ujJi W U (V 

C 1 ^ U-’-r 11 J 0 u- 1 -^ J (A 
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vtuibkVl 

j >-U J _J Jlj^i 4 jI_) 3 >-J' j O' o^* ^ ^ : *& if 0 

1 a y»-i>h 

* oy-jJi L prh '^f> 4)1 i}y~j o'S ' : ^ if 

r cUo^ i *5” 'J* 1 dyo ol£": te'j** C/i 1 if (' i " 

<,>.* t u* s>~Ji .^pi^i ^ © <3)1 I** yM </> if (* 



yb. Ii! -00, l* ^ J j >- JI d» V~4< «HiT ^ Iff*" 



>1 > *** * 



^ luT 5}j ’Js- }jt J* ^ :J« & 'J& if *& V— is 1 if C 

5 c4* Ojl^j ^i~o JoLrO ^y 0 ^ J V'J 



^Jl j,! .Ijj U j-iyill j oJLA'I 3yr(; £✓- J v* 1 ^ J u • ' ' 1 u^ v^ 1 ^• >1 d C^ 1 •*' *» 

* ^ J4 j. n WiS) o*ji" Js oAji" *yJi j/» a J'VS/V cil4Y« 4 I jf . wu y 

TAr/\ £*l— i' ^Ijl J j 

^IM >xj ju j oi^ ~j yty * i' ■*• s> : m/o^iJ^UWjp^a^ 1 

^ ,jM : \ y r/t>l» £ ipi j <t*-A J* ^ *J u j •* J ^ 

^1/ -j. x-e **r> 0*0' V M J-A 1 j <J»>* *'-J-> ; < T ' ' /e C**9 vT^' JU 3 

j\wli ?\s. o' ^ f f'> f 0<>*j if *“ B ifl'-AJ 1 Ju • 

-di «/ JJI J li. ill yi&l ^ ^V*6»*-* 

,>1 & j lAiaSU y sfc uf -4-), 

4 yiii«A 4 . ij/j.Juo :rvi/ TjU-S'i j-~ o* y 1 ' ^ Ju .' • J *- ( 0 6^ JI > 1 

^ si A .*> “M *'^S' 0)1 Jj ^ ^ ^1 Jii e U J . \ ®o^. ov^ 

y _, v uji ^ jvm*+ s'* s'->A <& A **> b f i 

r^‘ i At/ v jaw ^ a ) jj us - fUji j jjo- ^ 

JU, .fcl. .-^1 ^ J. VI •«> V J IW») T . V s '■» 5 

^}J j o-S ^ & (** V ^ Olj J *'■ ^ y '< rl l J 
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' wto ^ ^ ^ oir s y*Ji of : <$i ufu ^ (•, 

Y 's— ^ t'u =; j o j— )Ai ^ 4)1 Jj-^5 o'5" : 4i o* (V 

Jnj\ l __ r jV«ftll ^j4i Oir & 4)1 J ysj jf: i&> s-x* o* if O’- f** if ( A 

A Oljvjl <^1 /> j oljjjjll J 

^^AaII ^jLc j^UjJI j^S" ^1 on j L* Jji ;^i iilS" , ^ (f 

,0 *-ij *L»\ j\ lil J aJj Jab P ^il lil fr jir :cJli ^ UAe if (\ ■ 

# 

0 

••• • • 

oir :J>j IS^U JU j^-uJi ^i ^ r ay/v JT _/ll f tC-V ^U-l J ^ >1 4,, lx 

J ^ 0< *tj if °f (\'\\h\)_fi-* cf ISJJ J vyJb JA JUoll £& li) ^J-^K 

ly 0 (ji is'f J* ^ J u *r* i/ •-faf 'ao/y <xi^. if i_i ^1 ^i «*._,*.( e i»i* 

.\J_jrf ,y i ^ JLj, O^J ^ ij. * ^srwtJl 
J-Ull Si -J-jf J!*J i ' V^» J-M hfk *>}) i) loS" ,>li\j J /, J»0\ p-a ^ JuiO.) 6 
o' ’“tjr* j- pi- 0) >-- *iM j i^i J ^tOji f or_^l j .^liijUi, ^oa ,^1 siT ^ui ^ 

£l L r« ,JJ irJi ^ ■YJ* (sSj'-J 31 ) 

. JB tf-Ul ^j/ji 4J , ^1 uuj- ^ ^U. s» j \ ir/ t /L_a j,I 7 

; r j; J j ( ou' n M(vnY| > -iiiij4g J . J n r / 1 ^ J.ifii >i ;^- 

*p)J ^ &- A 4 •i-.it’i , ."vJbV »Wsi 

•*/■ j •vo^V p-*o. y ii* ‘.ysoii Ju> uW_ j, ^u- s< ,t‘l^ L p■4J > -J •ijjl 8 

J sSl t. ili- 44; j* XJ -i'*jb \ 44 J J-U-1 ,1 J f'—t- o' Jl YA«>/ V Ij jil J_» J .^loJl 

v rr/r ^ai 

V, j-J-\ J Liji V j ‘pJlilY ifi 1 *5^-] j s-v> 1 >— >- ■O-j.u- li» ":( \ va i) V • A ^ JU 9 

ijiLj ":at/^ sijU J 1 /jUJi ju. u»>j tor/r^U-t , (t - va) oil j> jjia “.i'li'jif) 

•^iii -i^jijll iiiTj ^ j—a 4hJj- ^1 jj. f ":^»i)i Ju , ”.^^4 y- f- 4-4 f-js' J_,y 
\Y t/r 41^1 UAjU/a ij4 i\ Ji, >1 oVi*'. »t-V' U> J ,, \ ox/Y 
*«*!>’ JB j o< ^1 u o^' *v il '** ij'i jllli 1//SJ1 y-)i J yitii *)jj 10 



. 1.22 
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e^J-l Jao bl adI Jy< j OVS* j* Ail) aJ'-j ^ ^jc- (\ \ 

" pUa ~i i <S <1 oJlS” i& -Uil j j(: J&, aJJIp ( \ Y 

' r s>ti (Um 5j — Ji Upj & ol uJj : 4 i iyy ^1 Jf. (\r 

11 "a_JI : Jli — S' : Jli XL* ji j* ( \ l 

'* J jy-' jl' •'$ Jl» <& aIHj Jf- (\0 

" urJ^lt ylP pJUJI 1y-J U 5>Jl J* Jlji V :& Jli 4b SlTj ^ (\ 1 

lyyfll^.b- j nr l\ ^yA j ^jyliju . £i... »u^i Lu ,/jSJi >, i jj aJ* 1 Y ij*> :•»»/ v 
uj **<u j (i • ao) w*^" j i^iyVi y ms- u~*ii -Ju j<! «>fU xt^ -i ii j-»J' Jii .u*,u j* 

,dl ill 01 >fy _*i 1 «a/ v yil i) pv ms 0 >^ y 
^ v :(vnY)>AiJi jv j <^' J« j ,»-> £i- ,* w j* w/ \ y_K J yi*Ji .ij, 11 
ol ^ «uu ^uij : Jli j nr/ T J v -jyJi j .u^u. h ms y 

:^_ill Jli W/t Jli _>*l .1*^ li» J »UiUC Jw j JUaS'I JlUoi J *1 ~L- ^ JfjJlj w ».'i!i 

!^l_piJl MS y-S yl iLjJs- j >r ji» y> j JW- y *s* j £t—S J>) djj ' 2 

J JUli 

yl Jli US' Uw i_Uw» kUaJ-l _J ^ Ya/ 1 Vij^. jV JJl— ll a-*U j j* J 1 ■ t U* J ^iil 13 

jAiy. *) j& J rvi/ 1 C^_,>1 4 ou- 

jij |l ipu- o nrv/o ^ Jiij \ ^/r ^ 1 j ji'j^ 1 j| jj 14 

tri/r jj-bil U/ia. J L* J 0+U4 UJ-'iT j Me- J AaU /x- 

twit Ji4»V J'jr* J <rrnjytf!i yj j j ”<a " j^ " uij " jyili ,j j to-^/a >iSji j ^ yi 15 

-i jit- J r *j\ <)l>- jiJijf’ V Jlj . ? <ii 

^Ij v ^ ^ " : ' t iilliii ^t-Sl ^ yw JlJ j 

•full AW V M 1JU 4 Ji) o* 1 j ^ 
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j 

A-[j j ^ ^ ill ^ oJTf Oiy 0 Y 

J>-J Ju* ?vMJl jy f>5 trid u ill Jj^j li :JB 5U j( ^ ^ (\ a 

U 6' V ^ J V j (JUJI V y^ll I _^JS V ; ft i,l 

r 1 ^ 1 a-JdJ H^ 1 >0 r 1 ^' ^ wrJ^' ^ & OIT; ^ ^ ^ ( ) ^ 

j ObV) olji ^^*ll VM ^Wil ^ OlS"j jju 

” ^ On l r~- Vj~di Lf.j otfj Vy ^| 

20 t U^ IS <J AiJl 5* ^ ill J : & a^JU (Y • 

^ ^ ^ - - bL '' 1 5 >-^ & i*' jlT:^U ^1 (Y \ 

cUa^i i& ^)| : <&. JS- (YT 

^ ^ 5a;U J ^ ® ^ fid li JU 4»> <0-^1 ji aL'Ij ^ <rr 

,r mil ^ ^1 A^U(^ JJalj 

ir/o v^i j/t.^.jtja j ^aJl 16 
J Jwi. an j r a 1/ v u -ali > ^ ^uj, ./i ,^1 y fX . o, w ^ s^u .) -C_ji ^ 17 

.* ci- jT‘Y/o 3,UV 

(^A.r) A%r w ^^u t » Ca ^ 18 

••^ l TH/.yill^J ur OAU)g J , /i_* y, ^ ,y 

«lyl ijS J>l>i A> J .A jill ^ it. u UJi ^ pjh- 

V' : J>-" j^jUl/v^lLjj VVA/ -V w*>^l > ^1 J lir ,^V-vl' .'JJ 20 

*b. nr/i 

TA !/ V tf Jii j- J Uf Mj\! j ^sagi yj-i yl ,\ }J 21 
’■^'-^ j tY u^ '- UjJI J! ' i ^’J • TA°/ V u'ji'J- ^1 ir/ t 4 «>- J f\-j-J> 22 
^ ^1>J| .!_,_, :(V^ tv^) ywil Jli j YA/ra ^ri_p ^1 J M hi J,&\j ^j ! ^ » 
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" j ^ £~*' ^ cf C i 

^ J»j 5*^1 f U*ill : & Al c-* « h-*^ ^ ^ O 0 

f J4 ffrA Ol u“Cl gjt if jjl dUii Ja £>■ J^ai j-ujl ^ OkV 1 -U* 

(0 :\Ji yf- i if J A Ui J\i {$>• *~Aj £*jJ 

'* £l..pJUy Us *J>I (jC? sj— ilj 

-^U* Us J ....^ f * ft il •• 0* JO u< O^ 1 C T 1 

" oUl >Ui ^ l^JixiUh J* 

iljil jf- ^ fUJl ^ liij :J^i & •&' ‘^ i? '-' *&> t/j 1 -^ 1 a* ( TV 

J& \> >j$\j > s-r^'w u-^' ^ J u^J f 1 ^' 

" £^ 

p-fcjuj j_)*>y. p^J / ■o.l^’i j ijfe -i' i]j^j £• o-i-’ : •&> o< j/ 1 ( T A 

u 4 



4.1 oU Jb-j U,, *»/■' f jr-M u-^ U Uj jj**J*'** ’*A>J 

va/u /u* ^ J r*V ■> ^ ^ ** C^' Jli 

* j» j- .u* if- ^ uu- ^ : Jli j J cf* yj i r . \ r • Ju*3t yr 34 

pJsl Jjlj ^-ail y £_ jU' 4 *aU f ’■^- a ■ t 1 - 0* 

u£> j :m/t j^o^j e-^> > ^ ^ 0*j O-'tt) ' ^ “ 

j-u, sM y* oi J W* ^ ^ djU ^ J i’ 5 U 1 ^ ■>- dl > > rf iJ 

'f AV/ V tfjll ^ vj * 

JU C^c J, ^ u 0^ ^ ^ T1 ^ n ^” L - t ^ ’ 7 

r^»/t «i/Ji <</4' .^> j ‘-Vj 
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” ^ ^ S' 015" <fe. y b5 of : jW c/- 0 81 

r ‘ ^■•> L> 0_jUaJ pi-U-y ^ ^1 C-si'f •■‘^i p-^l^ ^ Cltdii' (f- (f • 

ui<_j Luj i. Jvai flj— UaJl Jj: oLwJi: S ^il J ^ j Jli :<& ilS'_ > ^ (T\ 

n u^i 

y|l>r ,Jfi sU>Jl ^ |C j* J>. iil Jli :.& ^Us ,^f ^ (TY 

<1 (j*jji aJ*’ ' Nas j L>Ia 1>L*J ,3-il 



^ jUil U* 5 _p-Uij iL_Js o j— a!) < 1 j ^ 




rr iJsV ® 

^ vy 5 ' </>■* Wia* VI «U U»i ® il J j_v j ^ U UJU (ri 

tiVj Cr*J urUs acl—J ^ a( y \ J\ lit ^ ^il J^ J OlT :•&. UL- ft (ro 

’• Jifr V^-M< 



* (VYA) \ ■ 0 ^ ijl> J<1 .Ijj j lC v^» .>U-| :*iic Jli j vrr/\ Ujs J.I 38 

u j rrtlr oi^w , l< c/y-^^ i>uj> ^ u j j j tya/y yjUL' ^ 29 

A 

\ ^/r j ^'>51 

^X\ Jli j TT\I\A J&< 0 v»'>h J “VV/Y C<> j >1 J (1 '’Y’l) J ^li 0,1 .Ijj 30 

,0^2 ^. aSWj ^ 

^.P OYY o ^/Xj 11 

. p UaJ»)\ <pU- v j (^ < \v^ Ju^l c o • o/iY /Up ^fl 
jA ^ ^Vk ^ ^ ^ OUlP ^ <U^J» <** J \ « 1 yj> J\ 33 

i-Ur ijk^fi 1 ^UJI ^ -U-tf */j \ ^ ^ 

‘< n j*j jS <— <J_j \ *\ Y/o il-UJl 
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Ui v-ii U> 5 <3sl J Jp c-iij :ifc. .kj-- J> jp (V\ 

" Ufa** 4 61 

™ £l... 5 y~£ (j» <J^j> ^P OlS" Ijla- 1 ^ il*j (VY 

V 

rA W) J*>j o>-^ 6f : (rA 

j pJlw <!i> y 0‘| <pU-31 AjI y','£}t dill J_>— j Jli (T *\ 

1 ‘ £ I, , , A^S. <, Jit Xi (jj j) <Jp_) ^ tyj life VJ^- • 
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One cannot possibly overstate how important and relevant 
a piece of work this book (The crown of a believer) is, 
under the present circumstances. Not only docs it succinctly 
succeed in proving beyond doubt the relevance of the 

topi, but it also sounds out a clear and explicit message: 

! * , 

“In cv?ry era Allah will use his chosen ones to defend 
and uphold the true way of life of Rasulullah regardless 
of the| plots and ways of the. enemies of Islam.” 



Montana Aimed Sulenian Khatani , 

' '> ' •: • i-V •' ' • 

Hc^dgejurs are not a simple head-cover, but it has a mystic 
socio-religious semblance and has served as a customary 
symbol in naan’s socio-cultura! endeavour. Behind every 
size, shape or colour there is a meaning which signifies 
the origin of wearer, his dialect, religion, caste and as 
well as bis profession. The author has taken great pains 

■ to establish the headgear in the light of the sunnah and 
other rejiable sources. He has described the Sunnah 
headgear in a most scholarly and commendable manner. 

• : In an enj.when one sees more hair than headgears, outside 
and cvejn in the Masjid, a book of this nature is most 
| ; wclcomp. Indeed, wearing the headgear is not ritualistic 
jit all, and it should form part of our overall efforts of 
reviving the Sunnah and the spirit of Islam. 

I i • # • 

■ ‘ ; 1 ■ .* •* . 

Moulana Ashraf Pockrat 
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